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spiritual brothers, not being allowed to engage
in private speech or counsel with any young
men.21

Pope Leo lX, in The Book of Gomorrah,
described sexual misconduct by clerics and
said ‘that those who are addicted to impure
practices should be neither promoted to orders
nor, if already ordained, should be allowed to
continue.’22

Gratian in his Concordantia Discordantium
Canonum classifies sexual acts contrary to na-
ture, including paedophile activity, as crimes
in canon law.23

In 1170, Saint Thomas Becket, Archbishop
of Canterbury, was murdered by four knights
because he had earned the displeasure of the
king. Thomas had insisted on the right held by
the Church of that time to try a paedophile
priest in a Church court, rather than allow him
to be tried in the court of King Henry II.

The Third Lateran Council of 1179 taught
that:

All those who are caught to be labouring under
that incontinence which is against nature and
because of which the wrath of God visited the
sons of infidelity and burnt down five cities: if
they are clerics, they will be dismissed from the
clerical state or else be confined to monasteries
to do penance; if they are lay people they will
be excommunicated and they will be consid-
ered as totally estranged from the assembly of
the faithful.24

The Fourth Lateran Council of 1215 stated:

In order that the behaviour and actions of the
clergy may be reformed the better, let all, espe-
cially those who are constituted in Holy Orders,
strive to live in continence and chastity avoid-
ing every lustful vice especially that vice for
which the wrath of God descends from heaven
upon the sons of infidelity. May they be able to
minister before the almighty God with a pure
heart and unblemished body.25

The Fifth Lateran Council in 1514 taught:
If anyone indeed, whether a lay person or cleric
were to be convicted of the crime for which the
wrath of God descends upon the sons of infidelity,
let him be punished by the penalties respectively
imposed by the sacred canons or the civil law.26

The Council of Trent forbade priests to be
sexually active and required bishops to deprive
them of office and punish them.27  Later, the
Sacred Congregation for the Council was more
specific about crimes and penalties as it sen-
tenced a priest to the galleys and forbade him
from celebrating mass again for sodomising
boys.28

1917 Code

Canon 2359§2 of the 1917 Code stated:

If they engage in a delict against the sixth pre-
cept of the Decalogue with a minor below the
age of sixteen, or engage in adultery, debauch-
ery, bestiality, sodomy, pandering, incest with
blood-relatives or affines in the first degree, they
are suspended, declared infamous, and are de-
prived of any office, benefice, dignity, respon-
sibility, if they have such, whatsoever, and in
more serious cases they are to be deposed.29

More specific norms were issued about 50
years later when the Holy Office on March 16,
1962, promulgated an instruction Crimen
sollicitationis dealing primarily with the crime
of solicitation but also homosexual acts by
clergy with adults and boys.30  Competence to
deal with cases administratively or in a judi-
cial process was given to the Holy Office.

1983 Code

The 1983 Code was promulgated by Pope John
Paul ll. Canon 277 of the 1983 Code legis-
lated that clerics be celibates i.e. not marry,
and that they be continent i.e. they abstain from
sexual activity.31  Paedophilia was defined as
a crime along with some other sexual offences
in canon 1395 §2:

A cleric who in another way has committed an
offence against the sixth commandment of the
Decalogue, if the delict was committed by force
or threats or publicly or with a minor below the
age of sixteen years, is to be punished with just
penalties, not excluding dismissal from the cleri-
cal state if the case so warrants.32

There was a time limit of five years for laying a
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complaint about an offence until the law was
changed in 2001.33

It was soon after the promulgation of the
Code that there was a wave of public revela-
tions of cases of clergy and sexual abuse in
North America. The law was inadequate to
deal with the new scenario. Many bishops
thought that using the canonical law and proc-
ess was too complicated and difficult, and so
they simply made no attempt to use the provi-
sions of penal law that existed.

Thomas Doyle who, while working at the
Papal Nunciature in Washington had become
aware of cases in Lafayette, produced with
others a Manual for Bishops that in 1985 was
sent to each American Bishop.34 Most bishops
did not act upon the manual. But many bish-
ops did see the need for changes to be made in
the canon law. The American Bishops Con-
ference proposed to the Apostolic See a
number of changes to the Code of Canon Law.
However, they were not immediately accepted
and in 1993 Cardinal Bernardin complained
that the curia did not appreciate the situation
in America and the difficulties that American
bishops faced.35 Some key curia personnel
came from countries such as Poland where
false allegations were common and regimes
said and did everything possible to discredit
the Catholic Church and its clergy.

A year later in 1994, the Apostolic See rec-
ognised the seriousness of the American prob-
lem. Many more cases of sexual abuse and
cover-ups had been reported from Boston and
around the world. There was often a pattern
of cover-ups and abusive priests being moved
from parish to parish.

Pope John Paul II made several
derogations or changes to the law for a period
of five years for the United States of America.
Canon 1395 §2, 2° was modified so that the
age limit for crimes of sexual abuse was raised
from age 16 to age 18 years. The statute of
limitation in canon 1362 was changed so that
a victim had until age 23 years to lay a com-
plaint about sexual abuse while the victim was
a child or a minor.36 Some American bishops

continued to cover up and would still not use
the full weight of the law against paedophiles.
Cardinal Law resigned as Archbishop of Bos-
ton on 11 April 2002. He admitted that he had
been reassigning paedophile priests to new
parishes despite knowing how wrong this
was.37  Cover-ups in many dioceses and coun-
tries had caused incredible damage to the uni-
versal Church.

Sacramentorum Sanctitatis Tutela

Following the revelation of the extent of the
problem of clerical sexual abuse in North
America and in many other countries, Pope
John Paul ll issued motu proprio the apostolic
letter, ‘Sacramentorum Sanctitatis Tutela,’ on
April 30, 2001.38  This document specified that
a sin against the sixth commandment with a
minor is a grave crime. Sexual abuse causes
grave damage to the normal development of
the victim, and causes grave damage to the
Church and its credibility. Furthermore, it be-
trays the trust that people have in priests. He
said that this crime deserves the strictest pun-
ishments. This document raised the age a per-
son was considered a minor to age 18 years,
and changed the time limit for laying a com-
plaint until 10 years after the minor had
reached the age of 18 years. Pope John Paul ll
was conscious that a priest who sexually
abused a child had not only harmed the victim
but the whole Church.

The Pope also appointed the Congregation
for the Doctrine of the Faith to supervise in-
vestigations into credible complaints of sexual
abuse of children and how they were handled.
The Congregation was authorised to order
penal trials for accused priests. Effectively the
Apostolic See established a system of account-
ability. Now when a diocesan bishop receives
a complaint of sexual abuse of a minor he must
notify the Congregation for the Doctrine of the
Faith that he has received a complaint. The
Congregation will then instruct the bishop
about how the complaint is to be handled and
will appoint a tribunal of its own or appoint a

SEXUAL ABUSE AND CANON LAW
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local tribunal to carry out a penal trial.
The Regional tribunals in Australia and

New Zealand deal with marriage annulment
applications, but they are also able to conduct
penal trials (criminal trials in the Catholic
Church) when it is believed that crimes have
been committed under canon law. Penal law
exists not only to protect individuals from a
violation of their rights, but it also has a role
in protecting the integrity of the Church com-
munity by punishing serious crimes. A penal
trial may result in remedial and if necessary
punitive action against an abusive priest. The
most serious penalty is dismissal from the
clerical state. No penal trials have yet been
held in Australia or New Zealand, but hundreds
are being processed in North America.

1 Grainne Cunningham, The Independent,
accessed 5 June 2009.
2 http://www.peterellis.org.nz/Institutions/
Marylands/2005/index.htm accessed 9 June 2009.
3 Irish Independent, 26 July 2009.
4 Margaret Arms, ‘When Forgiveness is the not
the Issue in Forgiveness: Religious Complicity
in Abuse and Privatized Forgiveness,’ in Marie
Fortune and Joretta Marshall (eds.), Forgiveness
and Abuse, (The Haworth Pastoral Press, 2002),
116-117.
5 Communicationes, 2(1970), 101. Penalties to
be a last resort, merciful and respects rights of
accused. This is reflected in canon 1319.
6 Council of Trent, session 24, canon 8, in Nor-
man Tanner (ed.), Decrees of the Ecumenical
Councils, (London: Sheed and Ward: 1990) 764.
7 1858 Grave matter is specified by the Ten Com-
mandments, corresponding to the answer of Je-
sus to the rich young man: ‘Do not kill, Do not
commit adultery, Do not steal, Do not bear false
witness, Do not defraud, Honour your father and
your mother.’ The gravity of sins is more or less
great: murder is graver than theft. One must also

take into account who is wronged: violence
against parents is in itself graver than violence
against a stranger.
8 Catechism of the Catholic Church 1857: ‘For a
sin to be mortal, three conditions must together
be met: ‘Mortal sin is sin whose object is grave
matter and which is also committed with full
knowledge and deliberate consent.’
9 Catechism of the Catholic Church, 1859 Mor-
tal sin requires full knowledge and complete con-
sent. It presupposes knowledge of the sinful char-
acter of the act, of its opposition to God’s law. It
also implies a consent sufficiently deliberate to
be a personal choice. Feigned ignorance and hard-
ness of heart do not diminish, but rather increase,
the voluntary character of a sin.
10 Can. 1329 §1. If ferendae sententiae penalties
are established for the principal perpetrator, those
who conspire together to commit a delict and are
not expressly named in a law or precept are sub-
ject to the same penalties or to others of the same
or lesser gravity.
§2. Accomplices who are not named in a law or
precept incur a latae sententiae penalty attached

Conclusion

The sin of sexual abuse of boys and girls is a
grave or mortal sin. The extent of the problem
has been a major scandal for the Catholic
Church in recent years. While it has often not
been dealt with by bishops and religious su-
periors as severely as the law allowed, it has
been regarded as a grave crime in canon law
from earliest times. This underlies the realisa-
tion that the crime has always been seen to
have had serious effects on the victim and the
Church in general. Therefore, as Pope John
Paul II stated in an address to the American
Cardinals on 23 April 2002, ‘People need to
know that there is no place in the priesthood
and religious life for those who would harm
the young.’39  There is no doubt that the Pope
considered that one conviction of sexual abuse
was sufficient to have a priest dismissed from
the clerical state.*      *     *     *

NOTES
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to a delict if without their assistance the delict
would not have been committed, and the penalty
is of such a nature that it can affect them; other-
wise, they can be punished by ferendae sententiae
penalties.
11 Can. 1184 §1. Unless they gave some signs of
repentance before death, the following must be
deprived of ecclesiastical funerals:

1/ notorious apostates, heretics, and schismat-
ics;

2/ those who chose the cremation of their bod-
ies for reasons contrary to Christian faith;

3/ other manifest sinners who cannot be
granted ecclesiastical funerals without public
scandal of the faithful.
§2. If any doubt occurs, the local ordinary is to
be consulted, and his judgment must be followed.
Can. 1185  Any funeral Mass must also be denied
a person who is excluded from ecclesiastical fu-
nerals.
12 Mt. 18:6-7
13 1 Cor. 6:9-10; Ephes. 5:5-7.
14 Ephes. 5:7.
15 ‘The Didache,’ 6, translation in Nicholas
Cafardi, Before Dallas, (New York: Paulist Press,
2008), 1.
16 Polycarp ‘Letter to the Philippians’, quoted in
Charles Scicluna, ‘Sexual Abuse of Children and
Young People by Catholic Priests and religious:
Description of the Problem from a Church Per-
spective’, in Sexual Abuse in the Catholic Church:
Scientific and Legal Perspectives, ed. R. Hanson,
F. Pfafflin, and M. Lutz, (Vatican City: Libreria
Editrice Vaticana, 2004), 14.
17 Athenagoras of Athens, ‘A Plea for Christians,’
chapter XXXlV, ‘The Vast Differences in Morals
between Christians and their Accusers,’ trans. B.
Pratten, http://www.earlychristianwritings.com/
athenagoras.html, accessed May 28, 2009. ‘For
those who have set up a market for fornication
and established infamous resorts for the young
for every kind of vile pleasure,—who do not ab-
stain even from males, males with males commit-
ting shocking abominations, outraging all the
noblest and comeliest bodies in all sorts of ways,
so dishonouring the fair workmanship of God.’
18 Nicholas Cafardi, Before Dallas, (New York:
Paulist Press, 2008), 2.
19  Canon 9, Council of Nicea, in Christian Cochini
SJ, The Apostolic Origins of Priestly Celibacy, (San
Francisco: Ignatius Press: 1981), 336.

20 J. McNeil and Helena Gamer, Medieval hand-
books of Penance: A Translation of the Principal
‘Libri Poenitentiales’ and Selections from Related
Documents, (New York: Columbia University,
1990) 226; quoted in Cafardi, Before Dallas, 3.
21 Nicholas Cafardi, Before Dallas, (New York:
Paulist Press, 2008), 3.
22 Peter Damian, ‘Letter 13, chapter 10’, quoted
in Cafardi, Before Dallas, 3.
23 Gratian, Concordantia Discordantium
Canonum, Pars ll, C. 32, q. 7, c. 11, translation
in Cafardi, Before Dallas, 159.
24 Translation by and quoted in Charles Scicluna,
‘Sexual Abuse of Children and Young People by
Catholic Priests and Religious: Description of the
Problem from a Church Perspective,’ in Sexual
Abuse in the Catholic Church: Scientific and Le-
gal Perspectives, ed. R. Hanson, F. Pfafflin, and
M. Lutz, (Vatican City: Libreria Editrice Vaticana,
2004), 14.
25 Translation by and quoted in Charles Scicluna,
‘Sexual Abuse of Children and Young People by
Catholic Priests and Religious: Description of the
Problem from a Church Perspective,’ in Sexual
Abuse in the Catholic Church: Scientific and Le-
gal Perspectives, ed. R. Hanson, F. Pfafflin, and
M. Lutz, (Vatican City: Libreria Editrice Vaticana,
2004), 15.
26 Translation by and quoted in Charles Scicluna,
‘Sexual Abuse of Children and Young People by
Catholic Priests and Religious: Description of the
Problem from a Church Perspective,’ in Sexual
Abuse in the Catholic Church: Scientific and Le-
gal Perspectives, ed. R. Hanson, F. Pfafflin, and
M. Lutz, (Vatican City: Libreria Editrice Vaticana,
2004), 15.
27 Council of Trent 13th session, Decree on Ref-
ormation, chapter lV, H.J. Schroeder, O.P., Can-
ons and decrees of the Council of Trent, (Lon-
don: B. Herder Book Co), 1950, 83: ‘Since ec-
clesiastics are sometimes guilty of crimes do grave
that on account of their shocking wickedness they
have to be deposed from sacred orders and handed
over to the secular court…it is ordained and de-
creed that it shall be lawful for a bishop by
himself…even without the presence of other bish-
ops, to proceed against a cleric.’
28 Sacred Congregation for the Council, June 8
and July 6, 1726, Gasparri, Fontes, V: 763-764.
C.f. James Provost, ‘Offences against the Sixth
Commandment,’ 632-663.
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29 1917 Code, Trans. Edward Peters, The 1917
Pio-Benedictine Code of Canon Law, (San Fran-
cisco: Ignatius Press, 2001).
30 C.f. Thomas Green, ‘Clerical Sexual Abuse of
Minors: Some Canonical Reflections,’ The Jurist,
63(2003), 373.
31 Can. 277 §1. Clerics are obliged to observe
perfect and perpetual continence for the sake of
the kingdom of heaven and therefore are bound
to celibacy which is a special gift of God by which
sacred ministers can adhere more easily to Christ
with an undivided heart and are able to dedicate
themselves more freely to the service of God and
humanity.
§2. Clerics are to behave with due prudence to-
wards persons whose company can endanger their
obligation to observe continence or give rise to
scandal among the faithful.
§3. The diocesan bishop is competent to estab-
lish more specific norms concerning this matter
and to pass judgment in particular cases concern-
ing the observance of this obligation. http://
www.vatican.va/archive/ENG1104/__PY.HTM
32 http://www.vatican.va/archive/ENG1104/
__P56.HTM
33 Can. 1362 §1. Prescription extinguishes a
criminal action after three years unless it concerns:

1/ delicts reserved to the Congregation for the
Doctrine of the Faith;

2/ an action arising from the delicts mentioned
in canons 1394, 1395, 1397, and 1398, which
have a prescription of five years;

3/ delicts which are not punished in the com-
mon law if particular law has established another
period for prescription.
§2. Prescription runs from the day on which the
delict was committed or, if the delict is continu-
ous or habitual, from the day on which it ceased.
34 Nicholas Cafardi, Before Dallas, (New York:
Paulist Press, 2008), 50.
35 Cardinal Bernardin, quoted in Nicholas
Cafardi, Before Dallas, (New York: Paulist Press,
2008), 66.
36 Pope John Paul ll, Rescript, 25 April 1994, in
Roman Replies and CLSA Advisory Opinions
1994, (Washington: Canon Law Society of
America, 1994), 20-21.
37 http://www.boston.com/globe/spotlight/abuse/
stories3/110402_cardinal.htm, accessed 27 July
2009.
38 AAS, 93(2001), 737-739.
39 Pope John Paul ll, ‘Address to the Cardinals
of the United States,’ Origins, 31(2002), 759.

Clergy and religious are in a special position of trust and authority in relation to
those who are in their pastoral care, e.g. those in their parish, people seeking
advice, students at a Catholic school. Any attempt to sexualise a pastoral rela-
tionship is a breach of trust, an abuse of authority and professional misconduct.
Such sexualisation may take the form not only of sexual relations, but also
harassment, molestation, and any other conduct of a sexual nature which is
inconsistent with the integrity of a pastoral relationship.

*      *     *     *
Any form of sexual behaviour with a minor, whether child or adolescent, is
always sexual abuse. It is both immoral and criminal.
Sexual abuse by clergy, religious, or other Church personnel of adults in their
pastoral care may be subject to provisions of civil or criminal law. Even when
there are no grounds for legal action, we recognise that serious harm can be
caused.

—Australian Catholic Bishop’s Conference and the Australian Conference of
     Leaders of Religious Institutes, Towards Healing.
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NEW RELIGIOUS BOOKS BY AUSTRALASIAN AUTHORS
KEVIN MARK

Achieving Inner Peace;
Gerard Dowling; St Pauls; PB
$14.95 [9781921032912];
80pp; 185x130mm; 2008

Practical guide book for
those who suffer from scruples,
a form of obsessive compulsive
behaviour in which they experi-
ence excessive and irrational
guilt. Author has suffered from
this condition for much of his
life, and both explains scruples
and presents a tested means of
overcoming it,  especially
through the use of a spiritual di-
rector. Because scrupulosity, or
‘spiritual worry’, has long been
associated with the sacrament of
Reconciliation, author has ap-
pended to the book a seven-step
program, based in the Scrip-
tures, to prepare for the sacra-
ment. Author has been a priest
of the Catholic Archdiocese of
Melbourne for over 50 years.
His radio talkback program,
‘The Family Consellor’, has
been broadcast since 1973. He
has received a Medal of the Or-
der of Australian and written six-
teen other books, including No
Greater Love (1990) and This Is
You (2007).

Eschatology and Hope;
Anthony Kelly; Orbis, USA,
dist. by Rainbow Book Agen-
cies; PB $34.95
[9781570756511]; 256pp;
235x150mm; 2006

Volume in the ‘Theology in
Global Perspective’ series. Pres-
entation of a modern under-
standing of Christian eschatol-
ogy (‘theological discourse
about the end of the human per-
son and of history’), in which the
key uniting theme is hope. The

Paschal mystery, for example, is
examined as a parable of hope.
Successive chapters examine
death, purgatory, hell,  and
heaven. The relationship of es-
chatology to Eucharist is also
pondered, and the concluding
chapter is both a summary and a
presentation of how such hope
can animate every aspect of the
conduct of Christian life. Fore-
word by series editor, Peter C.
Phan. Footnotes; bibliography;
index of biblical references; in-
dex of subjects. Author is an
Australian Redemptorist priest,
Professor of Theology at Aus-
tralian Catholic University, and
was appointed to the Interna-
tional Theological Commission
by Pope John Paul II in 2004.
His numerous books include
Experiencing God in the Gospel
of John (with Francis J.
Moloney, 2004) and The Resur-
rection Effect (2008).
God’s Wisdom or the Devil’s
Envy: Death and creation
deconstructing in the Wisdom
of Solomon; Marie Turner;
ATF Press, dist. by John
Garratt Publishing; PB $36.95
[9781921511578]; 283pp;
210x145mm; 2009

Scholarly study of the bibli-
cal text, The Wisdom of Solo-
mon, to examine what the text
has to say about death and life,
and make use of Jacques
Derrida’s deconstructive theory
to form a modern interpretation
in the context of Darwinian evo-
lutionary biology. The biblical
text examined accounts for the
presence of death in the cosmos
by attributing it to an envious
devil and an ungodly people.
The deconstructive approach

adopted by the author to Wis-
dom 1-2 results in a theology of
creation in keeping with contem-
porary ecological understand-
ing. Adapted from the author’s
doctoral thesis. Chapter
endnotes; bibliography; biblical
index; subject index. Author lec-
tures in Biblical Studies at the
School of Theology of Flinders
University, South Australia, and
the Adelaide College of Divin-
ity.

Laughing with God: Humor,
culture, and transformation;
Gerald A. Arbuckle; Liturgical
Press, USA, dist. by John
Garratt Publishing; PB $76.95
[9780814652251]; 276pp;
230x155mm; 2008

Study of ‘divine humour’,
especially seeking to uncover
and recover humour in the Scrip-
tures. Also examines the differ-
ent expressions of humour that
have characterised cultures
through the ages. Argues that
Jesus was adept at using humour
as a medium of cultural and per-
sonal transformation, and his
followers should do so also. By
acting with justice, mercy and
compassion, as did Jesus, we
contradict the expectations of
those who only think in terms of
this world, and thus unite our-
selves with the divine humour.
Foreword by Jean Vanier; chap-
ter summaries; appendix on
‘Origins and Theories of
Humor’; endnotes; bibliogra-
phy; general index; index of
scripture. Author is internation-
ally known for his application of
cultural anthropological insights
to the church, religious life and
evangelisation. He is codirector
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of Refounding and Pastoral De-
velopment, a research ministry,
in Sydney. Previous books in-
clude Refounding the Church:
Dissent for leadership (1993)
and Violence, Society, and the
Church (2004).

The Little Brown Book: Mary
MacKillop’s spirituality in our
everyday lives; Sue Kane &
Leo Kane; Helen Barnes RSJ
(illustrator); St Pauls; HB
$17.95 [9781921472268];
176pp; 155x155mm; 2009

Guide for general readers to
meditative Christian prayer,
grounded in the spirituality of
Blessed Mary MacKillop (1842-
1909). Core of the book is a se-
ries of 74 sets of texts to assist
reflection and prayer, each on a
double-page spread. On each left-
hand page is a theme, often
phrased as a question, followed
by a brief, related quotation, gen-
erally by MacKillop. On the op-
posite page is the authors’ reflec-
tion, which incorporates aspects
of the life of MacKillop, as well
as further brief quotations. Vol-
ume has a gift-book presentation,
including simple illustrations,
and can also be used as a resource
for small groups. A 32-page guide
by the authors to exploring
MacKillop’s spirituality in such
a group is available at http://
www.marymackillopplace.org.au/
store/_doc/product_466.pdf. Au-
thors are a married couple who
both have Masters in Theology,
majoring in spirituality.
Lord, Hear Our Prayer: Pray-

ing the General Intercessions;
Gerard Moore; St Pauls; PB
$14.95 [9781921032998];
61pp; 185x130mm; 2008

Study of the General Inter-
cessions, also known as the
Prayer of the Faithful, to assist
readers to participate more fully
in this aspect of the Catholic lit-
urgy. The first chapter presents
the history and theology of the
Prayer of the Faithful, conclud-
ing with answers to specific
questions such as whether inten-
tions for the dead have a place
in the General Intercessions.
Chapter 2 examines the General
Intercessions in their liturgical
context, rites of intercession
outside the Eucharist, and the
practises of the Anglican Church
and Uniting Church. The final
chapter focuses on practical con-
siderations, including guidance
on how to compose interces-
sions. Includes a brief conclu-
sion and a bibliography. Author
is Director of Research for the
Sydney College of Divinity, and
has a doctorate in theology from
the Catholic University of
America, Washington DC. Other
publications include Eucharist
and Justice (2000) and Why the
Mass Matters (2004).

Your Most Obedient Servant:
Selected letters: 1938-1996; B.
A. Santamaria; Patrick
Morgan (editor); Melbourne
University Publishing (The
Miegunyah Press); HB $45.00
[9780522852745]; 592pp;
245x160mm; 2007

Collection of the personal
correspondence of B. A. ‘Bob’
Santamaria (1915-98), span-
ning six decades. Santamaria
was an influential and contro-
versial figure both within the
Catholic Church and in Aus-
tralian politics, especially due
to his role in the ALP-DLP
Split in the 1950s. The editor
holds that this selection of let-
ters to friends and members of
the public reveals a person
more subtle in his views than
his public persona would sug-
gest. Each letter includes the
addressees’ details, date and a
topic heading, as well as edi-
torial notes at the beginning
and/or end. Editor also sup-
plies an introduction, brief
overview of Santamaria’s life
and career, and a concluding
commentary. Preface by Anne-
Marie Schwirtlich, CEO and
State Librarian, State Library
of Victoria; Santamaria’s ar-
chive, including these letters,
was donated to the Library by
his family. Photos; bibliogra-
phy; index of addressees; gen-
eral index. Editor has also pro-
duced a companion volume of
Santamaria’s writing, Running
the  Show:  Se lec ted  docu-
ments:  1939-1996  (2008) .
Morgan is a Victorian writer
and academic who has edited
texts on Australian literature
and written regularly in maga-
zines such as Quadrant  on
current affairs, including on
the connections between reli-
gion and politics.

Kevin Mark manages the Australasian information in the Global Books in
Print database and is former religious publisher for HarperCollins
Publishers.
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PREPARING TO CELEBRATE THE LITURGY
OF THE WORD

October 2009 to January 2010

From the Twenty Seventh Sunday in Ordinary Time of Year B to Fourth Sunday in Ordinary

Time of Year C (October 4, 2009 to January 31, 2010)

 Prepared by Michael Trainor

PART ONE: OVERVIEW OF THE READINGS

The First readings over the remainder of Year
B are drawn from a diverse range of literary
genres: prophetic, historical, wisdom, apoca-
lyptic and from the first five books of the First
(“Old”) Testament, the Torah.

• The prophets sought to bring God’s peo-
ple back to the heart of covenantal loyalty.
They continued to remind them that God was
with them in difficulty, would offer them for-
giveness and communion, and restore them to
their land after exile. These readings also al-
low us to explore and celebrate the most im-
portant religious themes that at the heart of a
life of faith. Key is communion with God and
an open spirit to trust this God no matter what
seems to happen. The prophetic reading from
Isaiah in OT 29 reflects on how such commun-
ion is possible with God’s suffering servant
figure. The Jeremiah reading in OT 30 presents
us with a wonderful celebratory vision of
God’s restoration to a struggling people. It is

a vision that is needed today.
• The apocalyptic writing found in the book

of Daniel are proclaimed towards the end of
the liturgical year when our minds think of the
new year and time beyond the present. It is
natural to reflect on life’s eternity as one year
merges into another. Apocalyptic writing was
particular to a world and time which saw God’s
hand at work everywhere and in every thing.
The passages from Daniel (OT 33 and Feast
of Christ the King) allow us to keep our focus
on God, and God’s intention for humanity. It
is this big picture rather then the literalness of
the images which helps us to move beyond
ourselves and our present into God’s vision
for humanity.

• The wisdom reading on OT 28 (Wis 7)
further leads us into a world where God’s pres-
ence was revealed in practical wisdom and
attitudes that made life possible. Wisdom was
God’s gift shared with human beings, but in

The following is a brief overview of the read-
ings of the Liturgy of the Word for major cel-
ebrations proclaimed from October 4, 2009 to
January 31, 2010, from the Twenty Seventh
Sunday of Ordinary Time (Year B) to the Fourth
Sunday of Ordinary Time (Year C). Please feel
free to use or adapt these reflections, with the
customary acknowledgement of source.

The usual cycle of Ordinary Time, Advent,
Christmas and post-Christmas readings over
this period between October and January is
only interrupted by the Feast of All Saints
(November 1). On Advent 1, we also begin
the new liturgical, year C, with the focus on
Luke’s Gospel for the rest of the liturgical year
into 2010.

The Final Sundays of Year B
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existence before time itself. No wonder Chris-
tians saw Jesus as the tangible presence of
God’s wisdom.

• Our second readings over the final part
of Year B (OT 27-33) principally come from
the Letter to the Hebrews, addressing Jewish
Christians familiar with Jewish liturgical im-
agery and practice . In this context, the writer
presents Jesus as the quintessential Jewish high
priest, close to God, human, prone to weak-
ness, without sin and able to intercede effec-
tively for God’s people. The power of these
readings is lost to us if we are unable to con-
nect to our Jewish roots.

• Finally, in the remaining Sundays of the

year before Advent we proclaim the last half
of Mark’s Gospel which portrays Jesus as
God’s suffering servant preparing for the strug-
gle and passion that await him in Jerusalem.
The disciples accompany him, uncertain of
their future. The story of Bartimaeus (OT 29)
is reflective of the disciples: wanting to fol-
lowing Jesus, but in need of healing from a
deep blindness that prevents them from really
“seeing” and thus comprehending Jesus’ jour-
ney. The year concludes, as it always does,
allowing us to focus on what is essential in
life, what is called in classical theology “the
last things.” These last Sundays culminate in
the Feast of Christ the King (or “leader”).and
the invitation for journeying disciples to al-
low Jesus to guide and teach us.The New Liturgical Year C

When we turn to the new liturgical year C on
Advent 1, we begin to hear from Luke’s Gos-
pel and prepare for the God’s coming (‘ad-
vent’) in Jesus, particularly celebrated in his
birth.

Luke’s gospel was written in the late first
century CE for a Greco-Roman urban house-
hold of Jesus followers. This cosmopolitan
household seemed composed of a wide so-
cial cross section, from wealthy elite to arti-
sans and poor. Lk addresses the wealthy to
invite them to a change of heart and a spirit
of openness to the socially reprobate and
scandalous. Lk’s portrait of Jesus mirrors the
kind of attitudes which the evangelist encour-
ages in the gospel’s audience. As we trace
the figure of Jesus and the disciples through-
out the liturgical year we shall notice how
often meals feature. They are frequently the
reason for criticisms levelled at Jesus and his
followers by some religious officials. One
scholar has suggested that Jesus’ scandalous
meal habits encouraged the religious purists
to put him to death. In other words, Jesus ate
himself to death! But more of this as the li-
turgical year unfolds.

About Advent

As we proclaim the Advent readings, it is im-

portant to recognise that the First Testament
readings from the prophets (Jeremiah, Baruch
and Zephaniah) are addressed to the Israelite
people in their own day, and not texts spe-
cifically about Jesus or prophesying with Je-
sus in mind. Jeremiah (Advent 1) is writing
to Jewish people in exile, promising a vision
of restoration; Baruch (Advent 2) writes af-
ter the exile about God’s restorative inten-
tion for the people; Zephaniah (Advent 3)
also celebrates God’s vision for Israel. These
readings are not prophecies specifically about
Jesus, but about the people of which he was
a member. Our readings celebrate God re-
vealed historically in this particular people
confronting specific historical and religious
issues. Our First Testament Advent readings
are importantly scriptures that Jesus himself
would have heard and reflected upon.

In Advent the first two Sundays look back
as well as look forward. They seek to offer a
link with the Liturgical Year B just concluded
and look forward to the year that is about to
unfold. The theme of these readings is about
God’s Advent: at the end of time. Therefore
a more cosmic, eschatological and universal
perspective dominates the writer’s thought
world. This helps us to understand the apoca-
lyptic literary style of the first Sunday. The
recognition of this unique literary approach
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prevents us from being locked into a literal
proclamation of this gospel.

• The Second Sunday continues this
eschatological (end-time) perspective from 1st

Sun of Advent. Here John the Baptist’s pres-
ence, inserted into the background of world
history and politics, invites us to prepare for
Jesus’ coming.

• This consideration of the context of the
‘big picture’ is further reinforced in the Gos-
pel of Advent 3, with John the Baptist’s preach-
ing spelling out the social, political and reli-
gious implications of conversion in following
the one soon to be born.

• The gospel of Advent 4 presents a scene
linked to the immediacy of the birth of Jesus.
Here two female members from the same clan
greet each other; one of them exults the future
mother of Jesus. As the gospel listener soon
learns, she is also the pre-eminent faithful dis-
ciple for Luke’s community. Here she is called
blessed; later she will be noted as one fruitfully
contemplative of God’s word.

At Christmas and the Sundays immediately
after Christmas (up to the Baptism of Jesus),
Luke’s Gospel offers particular insight for
celebrating the meaning of Jesus’ birth in our
midst. Luke emphasizes the birth of Jesus and
the presence of God’s Word occurring within
the context of political and world history. In
other words, given our geo-ecological-politi-
cal situation, the celebration of Jesus’ pres-

ence with us offers fresh hope.
The Sundays of January begin with the feast
of the Epiphany on January 3. In the earliest
centuries this was the first celebration of the
meaning of Jesus’ birth—his manifestation
(epiphania, Greek) to the world. It was only
later that the celebration of the birth of the Son
(Sun?) prepared for his epiphany.

The celebration on the following Sun-
day, Jesus’ baptism, is an obvious moment
to reflect on God’s communion with us re-
alised sacramentally in our own baptism.
The theme of the readings of this feast en-
courages us, through our baptismal com-
mitment, to be agents of justice and peace
to the world in which we live. The remain-
ing Sundays of January move us into Ordi-
nary Time. After the gospel from John in
OT 2, we begin a more consistent procla-
mation of Luke’s gospel. In OT 3, we hear
the commencement of Luke’s gospel and
Jesus’ public ministry. The gospel of OT 4
reveals that Jesus’ ministry throughout the
gospel of Lk will be tested. Eventually it
will lead to his death.

The second reading over this month is
from the powerful 1 Corinthians. This is
Paul’s letter to a community deeply divided,
jealous and stacked with members full of their
own self-importance. Paul’s letter seeks to
offer an alternative way of living as a Chris-
tian community, aligned to God’s spirit mani-
fested among them.

     PART TWO: NOTES ON THE READINGS

October 4—Ordinary Time 27: Gen 2: 7, 8, 18-
24. The creation of the ‘earthling’ (‘Adam’) leads
to the creation of the human community—ulti-
mately God’s act. Heb 2:9-11. Jesus is exalted by
God and lives in solidarity with us. Mk 10:2-16.
Jesus’ teaching on those who have been excluded
through divorce. Jesus protects these and ‘little
children’. Theme—Community: God’s vision for
inclusivity and unity, especially between men and
women becomes the basis for Christian commu-
nity life. How is this divine vision expressed in

our church local parish community?

October 11—Ordinary Time 28: Wis 7:7-11. The
search for true wisdom is the focus of prayer. Wis-
dom is a rich, life sustaining gift. Heb 4:12-13.
God’s Word is powerful, acts, reveals and is af-
fective. Mk 10:17-30. Jesus teaches the heart of
true religious life—not to be confused with
wealth. Freedom from wealth is a gift. Theme—
Wisdom: The attachment to wealth and power to-
day is revealed in many stories of business and

PREPARING TO CELEBRATE THE LITURGY OF THE WORD
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politics. Jesus’ call, bound up with the search for
Wisdom, is for a freedom not earned, bought or
manipulated. Freedom is ultimately God’s gift.

October 18—Ordinary Time 29: Isaiah 53:4,
10-11. Song of God’s servant. From his anguish
and suffering comes life and light. Heb 4:14-16.
Jesus can sympathize with us in our suffering and
weakness. Mk 10:35-45. Discipleship is based on
service, not power or prestige—a dilemma even
for today’s leaders. Theme—Service: Servant lead-
ership may be difficult to define but it is very ac-
tive in the community around us. There are many
examples in our communities of selfless service,
not often noticed or celebrated.

October 25—Ordinary Time 30: Jer 31:7-9.
God promises to console, heal, liberate and care
for a disconsolate people. Heb 5:1-6. Jesus was
appointed as High Priest by God. He knows us
and loves us in our weakness. Mk 10:46-52. A
wonderful story of liberation of one seeking dis-
cipleship. The power of the community exercises
freedom. Theme—Community Power: The story
of Bartimeus reveals the power of community to
either encourage or block liberation and disciple-
ship. Through its action God heals and frees. How
is that happening among us, in this community
today?

November 1— All Saints: Rev 7: 2-4. 9-14.
God’s vision to John, the writer of Revelation (not
the John of the Gospel or the Letters) identifies
God’s holy ones. It is an innumerable group,
clothed in their baptismal garment and faithful to
God through suffering. 1 Jn 3: 1-3. We will be-
come like God as we see God face to face. Mt 5:
1-12a. Jesus acknowledges the blessedness of
those who are poor in spirit, meek, merciful, peace
makers and suffer. Theme—Sanctity. We know
people who have been close to us and have died;
we know their sanctity. Through celebrating them
today, we affirm our call to sanctity and the many
ways that we live this out in our faith communi-
ties and the world. And we celebrate those who
have gone before us in faith.

November 8—Ordinary Time 32: 1 Kings
17:10-16. The widow’s hospitality to the prophet
Elijah in difficult times brings her great blessing.
Heb 9:24-28. Jesus is in the heavenly sanctuary

with God, in God’s very presence. Mk 12:38-44.
Jesus highlights how the unprotected ones, here
the widow, can be victimised and oppressed by a
religious system that fails to liberate Theme—Re-
ligious Freedom. The two widows in today’s read-
ings (1 Kings and Mk) are contrasting figures:
One is liberated and blessed by the prophet; the
other is a victim to religion. Vatican II’s docu-
ment on religious freedom affirms adult Chris-
tians in their daily lives. It is a document in har-
mony with the intended aspirations of our read-
ings; it could be dusted down and highlighted for
our worship.

November 15—Ordinary Time 33: Dan 12:1-
3. God (= “Mich-a-el” = “One-like-God” Hebrew)
will protect and deliver the people from cosmic
anguish and bring them to everlasting life. Heb
10:11-14.18. Jesus is at God’s “right hand,” an
image emphasising Jesus’ as God’s agent and shar-
ing in God’s power. Mk 13:24-32. An “apocalyp-
tic” passage that emphasises Jesus’ continuing lib-
erating presence with those who are faithful de-
spite difficulties. Theme—God’s Apocalyptic pres-
ence.  Dan and Mk presume their audience’s fa-
miliarity with apocalyptic thought. This unique
form of writing does not offer a literal divine time-
table for things to come, but a reassurance of
God’s presence in the present struggles of those
open to this presence. Who are those struggling
around us? Who are those we know are constantly
faithful to God?

November 22—Christ the King: Dan 7:13-14.
God’s agent judges and comforts as he reveals
God’s glory.. Rev 1:5-8.  A beautiful song cel-
ebrating God’s powerful, gentle and comforting
presence. Jn 18:33-37. The central message in
John’s passion narrative, here revealed, is that
Jesus is truly King. Theme—Jesus, revealer of
God’s power: The final liturgical celebration of
the year traditionally spotlights Jesus as God’s
agent, revealing God’s power and presence. In a
world broken, uncertain and seduced by political
voices focussed more on terrorists than the poor,
this is an important celebration. It also provides
an opportunity to celebrate how this community
has lived out its conviction of God’s presence and
Jesus’ leadership throughout the liturgical year
concluding today. Stories would abound, if only
they were recorded or remembered.
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New Liturgical Year C

November 29—Advent 1: Jer 33:14-16. God’s
prophet foresees a time of peace, harmony and
communion when all will live safely. 1 Thes 3:12—
4:2. Paul’s people are urged to live out their com-
munity life with love and holiness.. Lk 21:25-
28.34-36. Our first reading of the Gospel of Luke
for the new liturgical year invites an attitude of
alertness to Jesus’ coming. Theme—Alertness:
Advent initially encourages us to be sensitive to
the many ways God comes to us. This coming hap-
pens mostly unexpectedly, and especially in pain,
suffering and death. This first celebration of our
year invites us to ponder God’s presence to us in
all these kinds of ways.

December 6—Advent 2: Bar 5:1-9. This is a cel-
ebration of God’s delight in creation and human-
ity. Phil 1:4-6.8-11. Paul delights in the Christians
at Philippi. They witness to the gospel and he en-
courages their ongoing discernment. Lk 3:1-6.
Baruch’s vision finds its expression in the histori-
cal and social preparation for the birth of Jesus.
Theme—God’s delight. The advent of Jesus soon
to be born among us reveals God’s delight for crea-
tion and humanity. Jesus’ birth involves the whole
of creation that God has blessed. This powerful
theme has profound ecological implications for our
faith communities. It commits us to this planet and
invites us to celebrate this world and our lives as
good, holy and blessed.

December 13—Advent 3: Zeph 3:14-18. The
prophet announces God’s gladness with human-
ity renewed through God’s love. This affirmation
removes judgement and offers freedom. Phil 4:4-
7. Paul encourages joy—a deep gift from God that
alleviates ‘all worry.’ Lk 3:10-18. Jesus’ coming
invites conversion back to God. This has eco-
nomic and social implications for daily living.
Theme—Joy and Conversion.  These two themes
(joy from Zeph and Phil; conversion from Lk) are
powerful and appropriate on the eve of our Christ-
mas celebrations. Joy is God’s gift in the midst of
life’s struggles; not simply the ever-smiling Chris-
tian untouched by what is happening. The kind
of conversion suggested by John the Baptist is an
openness to be touched and guided by God. It
has practical, personal and social implications for
how we live out these days in preparing for Je-
sus’ birth.

December 20—Advent 4: Micah 5:1-4.  The
smallest and most insignificant tribe will be se-
lected by God to rule Israel. Heb 10:5-10. Jesus
comes to do God’s “will.” This “will” is to reveal
God’s love and kindness towards all. Lk 1:39-45.
Mary and Elizabeth meet. And the child whom
Mary carries is recognised as Lord; joy surrounds
this declaration. Theme—Smallness. Micah and Lk
reveal that God’s attention is focussed on the in-
significant and unknown. Israel’s smallest tribe is
praised; Mary a village woman is blessed. Who
are those in our communities that are God’s “little
people” and reveal to us something of the pres-
ence of God?

Dec 25—Feast of the Nativity
Midnight
Is 9:2-4, 6-7. God’s light shines on a people that
walk in darkness. Their hope is in the birth of one
who will usher in God’s authority and justice. Tit
2:11-14. God’s love for us is tangible in the birth
of Jesus. Because of this we live lives that are holy.
Lk 2:1-20. Jesus is born to a peasant couple, vic-
tims of taxation, in a world controlled by foreign
powers. Theme—God’s Welcome: So many will
crowd into our churches this night. All seek to hear
a word of hope and encouragement. In the birth of
a child God is imaged as helpless, childlike, and
welcoming. Mistaken notions of God as vindic-
tive or vengeful are completely overturned. This
affects the way we see our world and God’s em-
brace of us.
Morning
Is 52:7-10. The prophet reveals to an exiled peo-
ple that a message of salvation will be heard and
that God ultimately reigns over disaster. Tit 3:4-7.
God’s utter love and compassion enabled Jesus to
reveal God’s goodness and kindness to us. Lk 2:1-
20. Jesus is born to a peasant couple, victims of
taxation, in a world controlled by foreign powers.
Theme—Hope. So many will crowd into our
churches this night. All seek to hear a word of hope
and encouragement. The readings powerfully pro-
vide the opportunity to celebrate a God revealed
in a child, seeking to console and tenderly walk
with us throughout the rest of our year and lives.

December 27—Holy Family: Sirach 3:2-6, 12-
14. Wisdom is found in respect and care for the
older members of the family. Col 3:12-21. Mutual
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love and compassion should characterise members
of the Christian household. Special attention should
also be given to the last verses of this reading,
written at a time when subordination represented
order and stability. Lk 2:41-52. Jesus is found as
the teacher in the temple, and surprises his par-
ents. Theme—Surprise.  Families can be commu-
nities of great love and growth; at times they are
also places of difficulty and pain. No family is ever
perfect. Today’s readings encourage an attitude of
openness, mutual respect and forgiveness in fam-
ily or community living. Thought should be given
to how to celebrate those who live on their own. In
Australia, at least a third to a half of households
have only one person dwelling in them.

January 3, 2010—Epiphany: Is 60: 1-6. The
prophet’s vision of God’s light bringing peace, har-
mony and communion to where God lives. It is a
universally attractive light. Eph 3: 2-3a. 5-6. The
writer (not Paul but one of his disciples) celebrates
God’s mystery now revealed, that is, that all, with-
out exclusion, are to be included in God’s commu-
nity. Mt 2: 1-12. The magi, perhaps a vast number
(Mt doesn’t limit them to three!) are attracted to the
light of Jesus symbolised through their attraction to
the celestial lights. Theme—Light. We all seek in-
sight, understanding, some sense of life’s direction.
At the heart of our life’s journey, is the search for
Jesus, the source of light and the end of our spir-
itual search. Today’s celebration allows us to ac-
knowledge how everyone is committed to this
search.

January 10—Baptism of Jesus: Is 40: 1-5. 9-11.
Isaiah’s vision of God’s presence that brings com-
fort is expressed through the image of the shep-
herd gathering sheep and carrying them in the
bosom. Tit 2: 11-14; 3: 4-7. Through Jesus we are
reborn into God’s life, purified, and renewed
through the Spirit poured out upon us. Lk 3:15-
16, 21-22. Jesus’ baptism is a scene of prayer and
communion with God. He becomes an agent of
God’s spirit. Theme—Agent of God’s Spirit.  Bap-
tism is more than God’s recognition of someone,
or of a person’s communion with God. It is a com-
mitment to communal service and social justice.
These aspects are found in all the readings. We are
baptised to reveal God’s inclusive community. This
is challenging in a world were exclusivity, pres-
tige and favouritism permeate all sectors.

 January 17—Ordinary Time 2: Is 62:1-5. In a
time of exile and apparent abandonment, God re-
veals to the people of Israel that they will be God’s
delight. 1 Cor 12:4-11. God’s spirit permeates the
Christian community, releasing spiritual gifts
within it. Jn 2:1-12. Jesus’ first sign reveals God’s
joy with humanity symbolised in a wedding feast
with extraordinary amounts of wonderful wine.
Theme—Be Delighted.  The first reading and the
gospel invite us to celebrate how God delights in
and cherishes us. Sometimes this theological con-
viction is hard to come by, especially when things
seem pretty tough. Today’s word will help to offer
another perspective.

January 24—Ordinary Time 3: Neh 8:2-4, 5-6,
8-10. After exile, the temple is rebuilt, the Torah is
found, and the first liturgy of the word celebrated.
This is a fine picture of how the Liturgy of the Word
should be celebrated in every generation. 1 Cor 12-
30. Everyone is an important person in the Chris-
tian community. Those who are to be most honoured
are those considered the most socially disrespected.
Now that’s a challenge! Lk 1:1-4; 4:14-21. The first
verses of Lk and then (skipping over the story of
Jesus’ birth) Jesus proclamation of his ministry. His
ministry is essentially about liberating human be-
ings. Theme—Proclaiming Freedom.  Neh and Lk
both present scenes of biblical preaching, one in the
story of the renewed people of Israel, another at the
commencement of Jesus’ public ministry. The scrip-
tures are intended to nurture, liberate and bring their
hearers a sense of happiness. This offers an oppor-
tunity to celebrate ways the Christian community
continues this ministry today.

January 31—Ordinary Time 4: Jer 1:4-5, 17-
19. The prophet is called to his mission even be-
fore birth; it is a divine commission that will suc-
ceed. 1 Cor 12:31-13:13. Paul celebrates the Spir-
it’s charism of love in the Christian community. It
is the foundation of its life. Lk 4:21-30. Jesus’
preaching is not without its critics who seek to si-
lence him. Their God is exclusive and not the one
that Jesus seems to be exalting. Theme—God’s
inclusivity.  The prophet and Jesus in today’s read-
ing reveal a God whose vision is to embrace all
people. This spirit of inclusivity is difficult for re-
ligious people (ourselves?) who always think that
God only responds favourably to those who think
the right thing or act correctly.

—Michael Trainor, School of Theology, Flinders University at the Adelaide College of Divinity
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