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IN THE PREFACE to Volume One of his
Systematic Theology, Paul Tillich tells us
that the purpose of his work is essentially

apologetic (1953, ix-x). An apologetic theol-
ogy is one that moves back and forth between
two poles, namely, ‘the eternal truth of its foun-
dation and the temporal situation in which the
eternal truth must be received’ (1953, 3). A
formal criterion that Tillich applies to his sys-
tem is that only those statements are theologi-
cal that deal with ‘what concerns us ultimately’
(1953, 15), and a second formal criterion is
that only those propositions are theological
which deal with their object insofar as ‘it can
become a matter of being or not-being for us’
(1953, 17). Only that which has the power of
threatening or saving our being is of ultimate
concern to human existence. These two crite-
ria express Tillich’s existentialist approach to
theology, and the character of this approach
determines his understanding of the method
of theology, which is the ‘method of correla-
tion’. That is to say, the starting-point of his
theology is the existential analysis of the tem-
poral situation which raises fundamental ques-
tions to which the Christian message provides
answers. The method of correlation is an at-
tempt to unite the Christian message and the
temporal situation in such a way that ‘neither
of them is obliterated’ (1953, 8).

The purpose of this essay is not to discuss
the merits and/or weaknesses in Tillich’s
method of correlation, but to review his un-
derstanding of Jesus Christ as the One in whom
has appeared the New Being, and to examine
Tillich’s conception of Christian truth as ‘sav-

ing truth,’ from which it will become apparent
in what manner it can be said that Christianity
is to be regarded as more than a religion. The
first part of this essay will examine Tillich’s
understanding of Christ as the New Being, the
second part will discuss the meaning of doing
the truth, and the conclusion will highlight two
fundamental pitfalls to be avoided in respect
of Christianity’s relation to contemporary cul-
ture. In particular, the intention will be to cau-
tion against an overly ‘integralist’ portrayal of
Christian faith, which is a perennial tendency
in Roman Catholicism. In the presentation of
Tillich’s thought the essay will draw from his
two works The Shaking of the Foundations
and The New Being, which belong together as
one piece.

Christ, The New Being

Tillich, following the writings of Paul, sums
up the Christian message in two words: it is
the message of a ‘New Creation’ (1956, 15).
The Messiah is the one who brings the new
state of things to humans who all live in the
old state of ontological estrangement from self,
from others, and from God. What is ultimately
important, what should be our ultimate con-
cern, is to be ‘in union with Him in whom the
New Reality is present’ (Tillich, 1956, 16).
While we all live in the old state of things be-
cause we are all fallen and corrupted creatures,
‘we also participate in the new state of things’
(Tillich, 1956, 15). The New Being is not, as
often thought by many who have examined
Tillich’s theology, simply a replacement of the

THE NEW CREATION
AND DOING THE TRUTH

Christianity as More than a Religion

HENRY L NOVELLO

29

Old Being, for Tillich explicitly talks about a
renewal of the Old. ‘Salvation does not de-
stroy creation; but it transforms the Old Crea-
tion into a New one. Therefore we can speak
of the New in terms of a re-newal: the three-
fold ‘re,’ namely, re-conciliation, re-union, re-
surrection’ (Tillich, 1956, 20). Salvation in
Christ has this threefold character in the work
of Tillich.

The first mark of the New Reality is being
reconciled to God. Paul makes clear in his writ-
ings that we sinners are reconciled to God, not
vice versa (God does not need to be recon-
ciled because God is not hostile towards us).
To be reconciled to God in Christ is to cease
to be hostile to God (Tillich, 1956, 20). If we
seek to reconcile God by showing our good
deeds (i.e. by rites and sacraments, prayers and
services, moral behaviour and works of char-
ity), we will fail and our hostility toward God
will grow. ‘Everybody carries a hostility to-
ward the existence into which he has been
thrown, toward the hidden powers which de-
termine his life and that of the universe, to-
ward that which makes him guilty and that
threatens him with destruction because he has
become guilty’ (Tillich, 1956, 20-21). We all
feel hostile, says Tillich, toward that which we
feel has rejected us, and by trying to appease
it and in failing, we become even more hos-
tile. This hostility manifests itself on two lev-
els: hostility toward ourselves (divided-self,
self-rejection, disgust) and hostility toward
others (as we try to make ourselves more ac-
ceptable to our own judgment, and fail, we
grow more hostile toward others). To be rec-
onciled to God, then, entails at one and the
same time being reconciled to ourselves and
to others. ‘A new reality has appeared in which
you are reconciled. To enter the New Being
we do not need to show anything. We must
only be open to be grasped by it, although we
have nothing to show’ (Tillich, 1956, 22).
God’s act of reconciling us to the Ground of
Being is a purely gratuitous act that reveals
God’s unbounded love for us sinners.

The second mark of the New Reality is re-

union. Reconciliation makes reunion possible.
To be in union with the New Being means that
we are reunited with the ground and meaning
of our existence so that we experience being
reunited with our self in a deep self-accept-
ance. We accept our self as something which
is eternally accepted and eternally important
because eternally loved (Tillich, 1956, 22).
This real healing, as participation in the New
Creation, involves being reunited with the
whole: our whole being, our whole personal-
ity, is united with itself, and creates reunion
with others. The separation that characterized
the Old Being now gives way to the reunion
of the New Being, so that the Church of Christ
is the place where the reunion of human to
human is confessed and realized. The Church
of Christ, however, is continuously betrayed
by the Christian churches where only frag-
ments of this New Reality are discernible and
visible. The Church of Christ, like its mem-
bers, relapses from the New into the Old Be-
ing, hence the New state of things is not fully
visible in the Church but remains hidden.

The third mark of the New Reality is res-
urrection. Tillich does not conceive of resur-
rection in terms of a future raising of the body
out of the grave, but rather stresses that resur-
rection happens now as ‘the power of the New
Being to create life out of death…out of dis-
integration and death is born something of eter-
nal significance’ (Tillich, 1956, 24). Resurrec-
tion and New Being are interchangeable terms,
so that wherever there is New Being, there is
resurrection; that is, the entering into eternity
out of time. The valid point that Tillich makes
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here, against those who place too much em-
phasis on resurrection as a future event re-
served for the righteous, is that the Christian
lives from the ultimate power of the New Be-
ing already present in the here-and-now, in the
Spirit, so that to participate in the New Being
is already to participate in eternal life. To be
reconciled to God and to enjoy blessed reun-
ion with God is to participate in the power of
resurrection life that is much greater than the
powers of death (non-being) in the present
world. Of course to conceive of resurrection
life purely in terms of the Eternal Now does
raise critical questions, but these need not con-
cern us because they will take us too far afield
from the stated aim and intention of this es-
say.

On the basis of the appearance of the New
Being in history, faith in God’s providence
means for Tillich that ‘nothing can prevent us
from fulfilling the ultimate meaning of our
existence…the daemonic and destructive
forces within ourselves and our world can
never have an unbreakable grasp upon us, and
that the bond which connects us with the ful-
filling love can never be disrupted’ (Tillich,
1949, 111). Providence should not be con-
ceived as a divine plan in which everything is
predetermined, but the courage to say yes to
one’s life in spite of everything, the courage
to accept life in the power of God’s love for
us made manifest in Christ. Tillich’s view of
divine providence is informed by Paul’s utter-
ance that nothing can separate us from the love
of God in Christ Jesus our Lord (Rom 8:31-
39), and he goes on to highlight what is pecu-
liar about the Christian view of truth as em-
bodied in the person of Christ who brings sal-
vation to the Old Creation.

The Meaning of ‘Doing the Truth’

One of the key biblical passages upon which
Tillich reflects is John 3:16-21 where the evan-
gelist says that ‘he who does what is true comes
to the light, that it may be clearly seen that his
deeds have been wrought in God’ (v. 21). At

first sight this statement may seem strange in-
sofar as truth is generally something that is
known, not done, although it could be inter-
preted as meaning that one acts on the basis of
some knowledge of truth. The latter interpre-
tation, however, is not compatible with other
statements in the Fourth Gospel, such as ‘I am
the way, the truth, and the life’ (14:6), ‘…the
truth will make you free’ (8:32), and the de-
scription of the Word become flesh as ‘full of
grace and truth’ (1:14, 17). What these utter-
ances make clear is that Jesus Christ should
not be seen as a teacher of truth among other
teachers of truth, for the truth is inseparable
from his person and mission as the Word of
God become flesh (Tillich, 1949, 121). By
saying ‘I am the truth,’ Jesus indicates that the
ultimate reality, God, is present in his person.
‘Jesus is not the truth because His teachings
are true. But His teachings are true because
they express the truth which He Himself is.
He is more than his words, and he is more than
any word said about him’ (Tillich, 1956, 69-
70).

Once this is fully appreciated, we will be
quick to acknowledge that no teaching of Je-
sus, or Church doctrine about him, is ‘the truth’
that makes us free. Tillich points out that most
people like to be told what to think, thus they
are prepared to live by the teachings of Jesus
(the giver of a new law) and the doctrines of
the Church, which are taken as infallible pre-
scriptions for life. The problem with this is
that both the teachings of Jesus and the doc-
trines of the Church are verbal and therefore
temporal expressions of the truth that Jesus
himself is, which is to say that they point to
the truth but are not the truth that liberates
(Tillich, 1956, 70). In the Christian perspec-
tive, then, truth can be done only by following
the person of Christ who brings the new state
of things in history; truth is always truth that
is done because it is ‘saving truth’ that sets
estranged humanity free by virtue of partici-
pation in the New Being (the threefold divine
action of reconciling, reuniting, and resurrect-
ing).

31

Tillich explains that the Fourth Gospel ac-
cepts the Greek understanding of truth as mak-
ing manifest the hidden, so that truth is not
naturally possessed by humans but must be dis-
covered in the depth, beneath the surface. At
the same time, however, the concept of truth
is transformed in the light of the Christ-event:
truth is ‘something which is done by God in
history,’ it is ‘something which happens,’ it is
the ‘new creation realizing itself in history’
(Tillich, 1949, 120). To be in a state of sin is
to be in a state of estrangement from oneself,
from others, and from the Ground of Being,
and this three-fold separation is the ‘fate’ of
every human life. We know that we are es-
tranged from something to which we really
belong, and we experience ourselves as pow-
erless to transform our existential predicament,
yet it is precisely in the midst of this concrete
human predicament that grace makes its de-
finitive appearance. ‘Grace is the reunion of
life with life, the reconciliation of the self with
itself. Grace is the acceptance of that which is
rejected. Grace transforms fate into meaning-
ful destiny; it changes guilt into confidence
and courage’ (Tillich, 1949, 158). Truth and
God’s grace manifested in Christ are two sides
of the same theological coin in Tillich’s theol-
ogy.

Those who submit to the teachings of Je-
sus and Church doctrines as the truth of Chris-
tianity, believing their lives are ‘safe’ by do-
ing so, will probably never experience the spir-
itual freedom of which the Fourth Gospel
speaks. For according to John, spiritual free-
dom comes by way of participating in the be-
ing of the Christ—when we participate in the
New Being we are in the truth that matters ul-
timately. To reach the truth, then, we must do
the truth, which is identical with true disciple-
ship. Doing the truth must not be interpreted
as obedience to divine commandments and
authoritative Church doctrines, but ‘living out
of the reality which is He who is the truth,
making His being the being of ourselves and
of our world’ (Tillich, 1956, 71). True disci-
pleship is participation in the being of Christ

who is ‘full of grace and truth,’ who is one
with the Ground of Being and the New Crea-
tion in person.

In spite of the abounding of sin, guilt, and
anxiety in our lives, Tillich is keen to empha-
size that grace abounds ‘much more’ (Rom
5:15, 17), which is to say that we are accepted
by that which is beyond and greater than us.
To simply accept the truth that we humans are
unconditionally accepted by God in Christ
means that the burden of religion is taken from
us (Tillich, 1949, 101). That is, the yoke of
the religious law, imposed by the Scribes and
Pharisees, is removed from us and Jesus prom-
ises that his yoke is easy and his burden is light
(cf. Mt 11:30). Those who are joined to Christ
and belong to him no longer sigh under the
yoke of the religious law (i.e. the attempt of
the human to overcome its anxiety and rest-
lessness, to close the gap within itself, and to
reach immortality and perfection) because the
Messiah gives them a ‘new being’ that is above
religion (Tillich, 1949, 102).The yoke of Je-
sus is not a new demand or new morals, but
rather ‘a new power of transforming life. He
calls it a yoke, He means that it comes from
above and grasps us with saving force; if He
calls it easy, He means that it is not a matter of
our acting and striving, but rather that it is
given before anything we can do’ (Tillich,
1949, 105). To participate in the New Being
is to overcome the anxiety and despair, the fear
and restlessness of our existence, because we
now abide in the truth (in spite of our igno-
rance about ourselves and our world) and in
the good (in spite of our weakness and evil),
so that our souls have rest by virtue of being
in touch with eternity (Ground of Being).

A final point that Tillich has to say about
truth is that the truth which liberates is the power
of love, for God is love (1 Jn 4:8, 16). God and
love are not two realities but one, for ‘God’s
infinite power of Being is the infinite power of
love’ (Tillich, 1956, 26). Wherever God is freely
present, abiding in the human soul, there is
manifested the power of love as the power of
New Being. Love liberates us from our false
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so that our souls have rest by virtue of being
in touch with eternity (Ground of Being).
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love are not two realities but one, for ‘God’s
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and guilty self, and unveils our original self as
grounded in true reality. Only when love has
taken hold of us and has started to liberate us
from our false self can we say with certainty
that we are in the truth. Any claim to truth that
is not united with love is therefore to be dis-
trusted and viewed with suspicion. The thought
of John carries through the thought of Paul in 1
Corinthians 13 where he claims that only love
is eternal, thus we should make love the aim of
the Christian life. In this scriptural passage, Paul
compares the fragmentary knowledge of the
present human situation (‘we see in a mirror
dimly’) with the fullness of knowledge to come
(‘face to face’). Did Paul forget that he had just
spoken of love alone as eternal? No, says
Tillich, he did not forget (1949, 114). There is
only one way to know a personality, namely, to
become united with that personality through
love, to participate and abide in the other. ‘Be-
cause the love which is perfect and lasting lies
not within us, perfect knowledge is denied us’
(Tillich, 1949, 115). The standard of knowledge
in the New Testament is the standard of love,
and since we do not love perfectly in this life
our knowledge is always fragmentary—things
appear to us as ‘enigmas and riddles’ (Tillich,
1949, 115).

It is highly significant that Paul, a staunch
Pharisee who converted to ‘the Way’ (Acts
22:4), experienced the breakdown of a system
of religious life which he believed to be a
whole, a perfect truth without riddles or gaps.
Yet Paul never tried again to build up a new
religious system out of the pieces. Instead, Paul
dwelt with the pieces, in the understanding that
the unity to which they belong lies beyond
them, and he was able to endure the Christian
life because ‘the fragments bore a new mean-
ing to him’ (Tillich, 1949, 117). The new mean-
ing derived from the ultimate power of God’s
love present in Christ, the New Creation, which
transformed the tormenting riddles and enig-
mas of life into symbols of truth, and the tragic
fragments of existence into symbols of the
whole. The Christian grasps the whole in the
here-and-now not through perfect knowledge

of all-that-is, but rather through living hope
that anticipates the ‘face to face’ encounter
with God who is the ultimate power of love
and Ground of Being.

Conclusion

Tillich’s portrayal of the New Being as love,
freedom, and fulfilment of the human exist-
ent, together with his well developed under-
standing of doing the truth by participating in
the New Being, serves to effectively caution
us against reducing Christianity to a religion
(a set of dogmas, moral commandments, and
ritual practices). The understanding that Chris-
tianity is above religion derives not only from
the assertion that Christ himself is the saving
truth that transforms the Old Creation into the
New, but also from the perspective that Christ
was crucified by the religious law, yet tri-
umphed over it, hence he is ‘the victor over
religion’ (Tillich, 1949, 107). The Messiah is
not the creator of another religion, but the One
who takes from us the burden of religion that
tends to exasperate the anxiety, restlessness,
and despair hidden in every human life that
labours to attain self-fulfilment and to secure
immortality. Piety, as a professor at the
Gregorian University in Rome once exclaimed,
might get us everywhere, but not necessarily
closer to the truth!

The assertion that Christ takes from us the
burden of religion does not, however, amount
to a denial of the ethical dimension of Chris-
tian life. On the contrary, doing the truth by
participating or sharing in the New Being im-
plies that the moral life is intrinsic to the sav-
ing truth that Christ himself is. The important
thing to appreciate here is that the ‘new ac-
tion,’ the better and stronger action that char-
acterises a disciple of Christ, is action that
follows new being (Tillich, 1949, 108), not
action prescribed by a set of moral-religious
laws imposed on practicing believers. The
doctrines of the Church seek to give expres-
sion to the content of Christian faith and life,
but they must not be confused or identified
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with the event ‘Jesus as the Christ’ who is ‘he
Alpha and the Omega’ (Rev 1:8), the absolute
ground of being and what concerns us ulti-
mately. Only Christ himself can give ‘rest’ to
our tormented and fragmented souls, so that
the new action that follows the new being is
more creative action because it arises out of
the profoundest depth of our life as eternally
accepted by the power of God’s ineffable love
for us sinners.

When Christianity is treated as an authori-
tatively revealed religion, it runs the risk of
confusing the structures of faith (teaching-
creed, life-conduct, worship-cult), which are
temporal expressions of truth, for eternal truth.
The result is a reductive interpretation of Chris-
tianity. ‘The reduction occurs when the faith
is pared down to its manifest, prominent fea-
tures and then tightened up into a closed sys-
tem’ (van Beeck, 1989, 57). The Roman Catho-
lic variant of this reduction, which usually hap-
pens in the interest of control, is known as
‘integralism’. By asserting that Christianity is
more than a religion, Tillich reminds us that
the Christian faith is a fundamentally open
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temporary Catholic Systematic Theology, vol. 1
(San Francisco: Harper and Row, 1989).
Tillich, Paul. The Shaking of the Founda-
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system (this is part of what ‘catholic’ means),
for the manifest structures are associated with
the hidden mystery of the living Christ who
offers New Being in the midst of the Old. In
this way the manifest structures ‘convey their
reference to the mystery of God in the very
act of opening themselves to the surrounding
culture’ (van Beeck, 1989, 61).

Of course, the opposite error is also always
with us, namely, the Christian message is trans-
lated without remainder into the convictions
of the secular culture in the interest of rel-
evancy to the contemporary situation. This
pitfall, which is known as ‘modernism,’ is char-
acteristic of Liberal Protestantism, and it too
fails to effectively proclaim the Gospel of
Christ. The thought of Tillich has enduring sig-
nificance in highlighting that it is necessary to
seek a theological method that correlates con-
temporary situation and Christian message in
such a way that neither of them is obliterated.
We must always strive for a ‘synthesis’ where
the Christian message is presented as the an-
swer to the questions implied in every human
situation.
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A problem arises, however, in connection
with work as self-actualisation and the view
that work not only ‘expresses’ the dignity of
the human but also ‘increases’ it (LE 9). If the
moral meaning of work lies in that it estab-
lishes the value and dignity of the person, what
becomes of the lives of those (e.g. children,
the elderly, the disabled, the chronically sick)
who are not able to effectively work? (Volf,
1984, 73). Are their lives less valuable and less
dignified than those of productive and able
workers? On theological grounds, moreover,
must we not assert that personal worth and
value are derived not from our capacity to work
but from God alone who graciously confers
upon humanity a dignity beyond compare by
elevating it to the glory of beholding God? On
John Paul II’s own reckoning, does not the fact
that each and every human is ontologically
joined to the Incarnate One underscore the
understanding that human worth and dignity
is received from God? It seems that it would
be better to speak of ‘self-expression’ in work
instead of ‘self-actualisation’ through work, for
the latter suggests the human is ‘constituted’
through work while the former views the hu-
man as ‘developing’ through work (Volf, 2001,
132-33).

The basic point that we do not give birth
to ourselves through work, but rather find our-
selves by cooperating with God and enjoying
communion with God, is reinforced by Volf’s
portrayal of work in the Spirit. In Pauline the-

ology, the gifts of the Spirit (charismata) are
imparted to all Christians (not just an elite
group) who form the Body of Christ, and these
gifts are related to the specific tasks or func-
tions to which God calls each Christian, which
go beyond the needs of the Church to include
constructive engagement with the world (Volf,
2001, 110-12). As work in the Spirit, Chris-
tian mundane work must be understood as co-
operation with God (cf. Gal 2:20), and since
the indwelling Spirit is a ‘guarantee’ (2 Cor
1:22) of the coming new creation, such coop-
eration is to be seen as active anticipation of
God’s eschatological transformatio mundi
(Volf, 2001, 115).

The notion of work in the Spirit of the new
creation is able to overcome the deficiencies
of Luther’s vocational model of work, for the
emphasis falls not upon the origin of work (call
of God) and purpose of work (service to oth-
ers), but the inherent quality of work as coop-
eration with God in the anticipated
transformatio mundi. Indifference to aliena-
tion in work and dehumanizing work is there-
fore not an acceptable Christian position or
attitude. In light of the Easter and Pentecost
events, God’s eschatological action must be
situated not only at the end of history (king-
dom-expectation) but also in history (king-
dom-participation), so that work in the Spirit
contributes, however limited and imperfect the
contribution, to the final consummation of
God’s plan for creation (Volf, 2001, 100).

CORRECTION
In the last issue (Compass 2010/1, Autumn) several hundred words
went missing on p.38 from Henry Novello’s article ‘Participating in
the New Creation: A Theological Appreciation of Work’. Compass
apologises for this omission and we restore the missing text in the
following passage. The entire article can now be found on our
website: www.compassreview.org.
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THIS PAPER SHOWS shows how mys-
ticism can contribute to the Kingdom
of God, and that it has already done so.

The examples are from contemporary econom-
ics and politics.

The kingdom of God has had a more robust
innings in Russia than in the Christian West.
Dostovevskv has Fr.Zossima say in The Broth-
ers Karamazov that the brotherhood of man
would come to pass when the period of extreme
individuality was over. Tolstoy went to much
greater lengths on the subject. Tolstoy wrote an
entire book about it: The Kingdom of God Is
Within You. Though the kingdom may begin
within you, the whole point of the book is to
make it a social reality. Writing in 1893, Tolstoy
asserted that ‘a time is already coming when
the Christian principles of equality [the broth-
erhood of man, the community of property, and
non resistance to evil by violence] will appear
just as natural and simple as the principles of ...
national life do now.’2

Well, he was partly right, though the form
the first two of these took in the Soviet Union
would have appalled him. One can imagine the
theologians, ‘those masters of circuitous evasion’
as Tolstoy called them, saying ‘I told you so.’ In
the West, aspirations like ‘thy kingdom come’ in
the Lord’s prayer and injunctions such as ‘seek
ye first the kingdom of God’, were construed to
be about the next life. After all, Jesus said at his
trial ‘my kingdom is not of this world.’

However, it is not that simple. St. Paul wrote
‘it is not eating and drinking that made the King-
dom of God, but the saving justice, the peace
and joy brought by the Holy Spirit’ (Rom 14:17)
which seems to be about life here. As a result,
there is a difference of opinion among theolo-

gians. After a survey of the literature, Professor
Michael P. Hornsby Smith, a sociologist, comes
down on the ‘already’ but ‘not yet’ position. That
is, the kingdom of God is partially, but not com-
pletely, present. ‘So a purpose of [his] book is to
seek a kingdom of truth, life, justice, love and
peace.’ He asks ‘How can the emergence of these
‘kingdom values’ be encouraged?’3

In Hornsby Smith’s book, the kingdom of
God is put at the centre of a Church‘s social
teaching. It is not a criticism of his account that
he omits any mention of mysticism as a source
of some of his ‘kingdom values’. Mysticism
does not feature in the social teaching of most
churches, as it does not feature in social thought
generally. Indeed, Max Weber roundly declared
that ‘mystical experiences lead away from eve-
ryday life and all expedient conduct.’4 Pace
Weber, mysticism has the merit of supporting
the kingdom of God.

We may find some encouragement for this in
the father of all social thought, Plato. In The Re-
public, the forthcoming rulers are led to an aware-
ness of Goodness Itself, which has the effect of
making them love goodness, and motivates them
to give it appropriate expression in the govern-
ance of the state. Sir Desmond Lee, in his trans-
lator’s introduction to The Republic, writes ‘the
vision of the good is not entirely dissimilar to
what others have called the vision of God.’5

Then why not take something that straight-
forwardly is a theistic mystical experience and
see what social ramifications there are? That is
the procedure here. The experience selected is
fromSt Bernard of Clairvaux (1090-1153) the
reason being that his experience is typical of
Christian mystics. There is, to be sure, within
Christianity, a neo-Platonic tradition whose ex-

MYSTICISM AND THE
KINGDOM OF GOD

 REG NAULTY

‘The sole meaning of human life lies in serving the world by promoting the estab-
lishment of the Kingdom of God.’ —Tolstoy.1
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perience may well derive from meditation, like
Buddhism, but here we are dealing with the
prayerful tradition. Here, thcn, is the experience

His whole being somehow changed into a move-
ment of divine love…He is filled with God. But
God is love, and the deeper one‘s union with
God, the more one is filled with God.6

St Bernard goes on to point out the social con-
sequence:

It will not now be hard to fulfill the command-
ment in regard to loving his neighbor. For he
truly loves God and in this way also loves the
things  which are God‘s.7

The experiencer was filled with God’s love, and
turns that love onto other human beings. The
result is what Hornsby Smith calls solidarity,
or what Dostoyevsky calls brotherhood. The
intent is towards community. The mystic pur-
sues community and opposes whatever is de-
structive of it. That is mysticism’s social and
political agenda.

St Bernard puts the point succinctly: ‘This
heart is filled with a love that embraces every-
body.8 So it wishes them peace, which is essen-
tial to the preservation of the community. St
Bernard makes a strong statement about the im-
plication to peace:

Instead of shutting off your affections from your
enemies, you will do good to those who hate you,
you will pray for those who persecute and slan-
der you, you will strive to be peaceful even with
those who hate peace.9

Community and peace are the orientations
provided by the experience. There will be other
sources of a person‘s social and political
agenda, and they may be good, such as experi-
ence and reason. And one of the great lessons
of’ experience is that society benefits from free-
dom as well as community, so it is desirable to
have both. A mystic is capable of learning from
experience like everyone else, so will pursue
community in ways compatible with freedom.
Thus one of the great mystics of the twentieth
century, Toyohiko Kagawa(1888-1960] an eco-
nomic reformer in the 1930’s, writing in the
shadow of the Great Depression when capital-
ism seemed to be finished, sought unity in co-

operatives rather than communism.
However, the greatest doubt about the mys-

tic’s social vision comes from its utopian char-
acter. Utopian visions and social reality don’t
mix, it will be said. When has the brotherhood
of man ever come to pass? It may not have come
to pass everywhere at all times. but in some
places at some times it has done well. In what
follows, I shall cite two instances in the twenti-
eth century in which the social orientation pro-
vided by mystical experience has made a so-
cial difference.

The first is Toyohiko Kagawa. He felt that
God… ‘was inside me ...l felt great ecstasy and
joy.’10 Thinking about it later, he wrote

The purpose of our having mystical experience
is not that we may achieve our ow-n personal
satisfaction, but that we may succor the poor,
help those in trouble, and educate the masses.11

And educate them, he did. He threw himself
into labour unions, women’s rights, farm organi-
sations, and health clinics.

The great problem of his time was unem-
ployment. Kagawa had no doubt about what
should have been happening: the workers
should have had increased ownership and con-
trol of the means of production, but through a
co-operatized form of ownership which allowed
a form of community control. Kagawa viewed
capitalism as a form of industrial autocracy. He
had no objection to small shops, farms, law-
yers’, doctors’ and dentists’ practices being
owned by individuals, since the work was per-
formed primarily by one person with a few as-
sistants. But when the firm began to grow, and
the wealth which brought about the expansion
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was co-operatively raised, the resulting firm
should be co-operatively owned. The resulting
co-operatives should then federate and buy out
other businesses and co-operatize them.

Co-operatives did economic justice: they re-
turned the wealth to the people who had gener-
ated it. In Kagawa’s world there would be no
armed revolution, but no Rupert Murdochs ei-
ther. In his book Brotherhood Economics,
whose title exhibits the tendency to social soli-
darity typical of love mystics, Kagawa at-
tempted to assimilate economics into love con-
sciousness, culminating in his description of the
co-operative state.

Kagawa’s work was noticed in Australia. In
1936, an Australian clothing manufacturer,
Fletcher Jones, went to Japan to see how
Kagawa’s ideas were working out. As a result,
he turned his business, which was to have 3,000
employees, into a staff co-operative. The title
of Jones’ autobiography, Not By Myself,12 ex-
plains why.

 Kagawa, was not afraid to borrow. In 1921
he founded something like a religious order, The
Friends of Jesus Group, which became the cen-
tre of his religious and charitable work. As his
biographer Schildgen observes, it combined the
discipline of the Jesuits, the methodism of John
Wesley‘s spiritual circle, and the hands on ac-
tivism of the Salvation Army.

Mv second witness is .Anwar El- Sadat, for-
merly President of Egypt. During an eight month

stay in prison in the last days of the colonial
period in Egypt Sadat, a military officer, un-
derwent a religious conversion. He felt that he
established ‘communion with the Lord of all
Being…the mystics I read in prison appealed
to me tremendously…’13 He continues ‘I came
to experience friendship with God,’ and he was
fully conscious of the political consequences:
‘My friendship with God changed me a great
deal. Only in defence of a just cause would I
take up arms...’14 It made that much difference
to him: war would have to be shown to be just.

Sadat‘s  political orientation brought about
by his communion with God existed alongside
others deriving from his military background.
In view of these, Sadat launched a war against
Israel. It took another man of similar mind to
bring the political effects of his conversion to
the fore. That man was President Jimmy Carter.
It was a case of Sufi recognising Sufi. Sadat
described Carter as a man ‘impelled by the
power of religious faith and lofty values’15

Carter brokered the Camp David Accords which
took Egypt out of the firing line against Israel.
In his historic speech to the Knesset in       1977,
Sadat quoted from Proverbs ‘...to the counsel-
lors of peace is joy.’16 He was shot dead by ex-
tremists soon after.

I conclude that mystical experience can sup-
port the The Kingdom of God, notably in the
areas of solidarity and peace, since it has al-
ready done so.
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perience may well derive from meditation, like
Buddhism, but here we are dealing with the
prayerful tradition. Here, thcn, is the experience
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God is love, and the deeper one‘s union with
God, the more one is filled with God.6
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sequence:
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or what Dostoyevsky calls brotherhood. The
intent is towards community. The mystic pur-
sues community and opposes whatever is de-
structive of it. That is mysticism’s social and
political agenda.

St Bernard puts the point succinctly: ‘This
heart is filled with a love that embraces every-
body.8 So it wishes them peace, which is essen-
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those who hate peace.9
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of’ experience is that society benefits from free-
dom as well as community, so it is desirable to
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joy.’10 Thinking about it later, he wrote
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And educate them, he did. He threw himself
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ployment. Kagawa had no doubt about what
should have been happening: the workers
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trol of the means of production, but through a
co-operatized form of ownership which allowed
a form of community control. Kagawa viewed
capitalism as a form of industrial autocracy. He
had no objection to small shops, farms, law-
yers’, doctors’ and dentists’ practices being
owned by individuals, since the work was per-
formed primarily by one person with a few as-
sistants. But when the firm began to grow, and
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was co-operatively raised, the resulting firm
should be co-operatively owned. The resulting
co-operatives should then federate and buy out
other businesses and co-operatize them.
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ated it. In Kagawa’s world there would be no
armed revolution, but no Rupert Murdochs ei-
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whose title exhibits the tendency to social soli-
darity typical of love mystics, Kagawa at-
tempted to assimilate economics into love con-
sciousness, culminating in his description of the
co-operative state.

Kagawa’s work was noticed in Australia. In
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Fletcher Jones, went to Japan to see how
Kagawa’s ideas were working out. As a result,
he turned his business, which was to have 3,000
employees, into a staff co-operative. The title
of Jones’ autobiography, Not By Myself,12 ex-
plains why.
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he founded something like a religious order, The
Friends of Jesus Group, which became the cen-
tre of his religious and charitable work. As his
biographer Schildgen observes, it combined the
discipline of the Jesuits, the methodism of John
Wesley‘s spiritual circle, and the hands on ac-
tivism of the Salvation Army.

Mv second witness is .Anwar El- Sadat, for-
merly President of Egypt. During an eight month

stay in prison in the last days of the colonial
period in Egypt Sadat, a military officer, un-
derwent a religious conversion. He felt that he
established ‘communion with the Lord of all
Being…the mystics I read in prison appealed
to me tremendously…’13 He continues ‘I came
to experience friendship with God,’ and he was
fully conscious of the political consequences:
‘My friendship with God changed me a great
deal. Only in defence of a just cause would I
take up arms...’14 It made that much difference
to him: war would have to be shown to be just.

Sadat‘s  political orientation brought about
by his communion with God existed alongside
others deriving from his military background.
In view of these, Sadat launched a war against
Israel. It took another man of similar mind to
bring the political effects of his conversion to
the fore. That man was President Jimmy Carter.
It was a case of Sufi recognising Sufi. Sadat
described Carter as a man ‘impelled by the
power of religious faith and lofty values’15

Carter brokered the Camp David Accords which
took Egypt out of the firing line against Israel.
In his historic speech to the Knesset in       1977,
Sadat quoted from Proverbs ‘...to the counsel-
lors of peace is joy.’16 He was shot dead by ex-
tremists soon after.

I conclude that mystical experience can sup-
port the The Kingdom of God, notably in the
areas of solidarity and peace, since it has al-
ready done so.
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MY INITIAL REACTION to reading
the passage in Mark’s Gospel on Je-
sus’ cure of the Gerasene demoniac

(Mk. 5:1-20) is how is it that another person,
family or community could treat someone in
such a manner? The man deserves compas-
sion, not to be chained up on the outskirts of
town in a cave like an animal!

Yet this is my reaction to the man from the
vantage of my armchair at the start of the
twenty first century. There is a larger story here
of what brought this man to this point where
Jesus meets and heals him. It is this larger story
which this commentary is about which will be
pieced together using my own experience as a
support worker for people with disabilities.

In attempting to do this commentary it has
been noted over the years that this is a passage
about a man with a mental illness being healed
by Jesus. However, I would like to put forward
the proposition that the condition treated by
Jesus on this occasion is autism. I would also
like to put forward the hypothesis that this pas-
sage is about an actual incident in the ministry
of Jesus and should not just be read in terms of
the imagery portrayed (although the evangelist
has greatly embellished the story for dramatic
effect). This is a hypothesis I would now like to
expand upon more fully.

An Autistic Man

Mark relates that the man lived among the
tombs, wore shackles and would often wan-
der at night howling. The questions I would
like to ask are why is the man living amongst
the tombs? Why is he shackled? Why does he
howl like an animal? Whilst it could be ar-
gued as mentioned above that Mark is using
some vivid imagery to show that the man is
spiritually dead, I would like to argue that in

this passage Mark the Evangelist could actu-
ally be portraying an actual event from the
ministry of Jesus. This is potentially about
Jesus’ ministry to a man who is autistic.

So firstly, why is the man living in a tomb?
We do know that in the time of Jesus we know
that tombs, including Jesus’ own, were often
caves in which the body of the deceased lay af-
ter they died. Apart from sheltering the body of
the deceased from animals, a cave can also pro-
vide good shelter for a person who could not
live at home for various reasons. Even today we
hear of homeless people living in some of the
mausoleums of places like Waverley and Botany
cemeteries in Sydney. They do it simply as a
means of providing shelter for themselves from
the elements. For a family who is living in bor-
derline poverty and wanting to provide shelter
for a loved one that could not live at home due
to their behaviour, this is an effective means for
sheltering the man from the elements.

Secondly, as a worker who has worked with
people with various disabilities, including au-
tism, a person who is severely disabled by the
condition can be extremely frightening. If the
person has the capacity to make sounds, the
only sounds he/she may make may sound like
animal noises at times. There may be no speech
but simply a series of grunts which need to be
interpreted as speech for that person. This at
times can be quite loud and at night time, in
the stillness of the night, this sound can carry.

The person is also frightening to others if
he/she exhibits challenging or violent behav-
iour. This could show itself in attacking an-
other person or even self-injurious behaviour
such as banging one’s head against a wall. In
an ancient era in which modern antipsychotics
such as Risperidone, Zyprexia and Neulactil
are not yet known, it is no wonder that the
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Gerasene demoniac has been chained to a wall,
a practice that continued in psychiatric hospi-
tals up until the start of the twentieth century.
Given also the great strength exhibited when
angry by any person and the fatigue of metal
due to the elements, it is no wonder that the
bonds have been broken frequently and the
man wandered by day and night howling and
bruising himself with stones. (Mk. 5: 5)

A Good Pastoral Response

In the ancient world, illnesses such as schizo-
phrenia, epilepsy, stuttering, bi-polar disorder,
etc. were seen as being the result of demonic
possession and the manner in which the ill-
ness was treated was through an exorcism.1

So using the healing technique of the period,
Jesus performs an exorcism upon this man who
was crying out for help. Like a good therapist,
not wanting to create dependency, Jesus then
sends him on his way. This intervention re-
sults in the man not only being restored to san-
ity but also to being in relationship with oth-
ers as he could now live and associate with
other people. Also note that Jesus was not
afraid of the man but is able to listen to what
the man is asking for and is able deliver the
outcome which is requested.

This intervention of Jesus now gives us a
model of what is a good pastoral response in
working with people with disabilities who ex-
hibit challenging behaviour2 . Firstly, we
should not be afraid of the person although at
times we may be wary of some of the person’s
behaviours. Secondly, we should use what is
considered best practice for working with the
person. Thirdly, any intervention should not
create any dependency upon the worker by the
person we are working with. Fourthly, any in-
tervention should lead to liberation and allow
the person to be able to live freely amongst
family, friends and one’s community. Finally,
and most importantly, the man asked for Je-
sus’ help. The man gave his consent for the
process to occur and was a willing partner in
it. In the event that a person is unable to give
consent (e.g. due to an inability to understand),
this consent needs to be given by another per-

son who knows their wishes or can evaluate
what is in the person’s best interests.

In the twenty first century this does not ne-
cessitate that if we find a person with a severe
intellectual disability we call the local parish
priest to perform an exorcism. Rather, wher-
ever possible, we now use whatever educational
techniques, adaptive technology, and positive
behavioural shaping, etc. that is at our disposal
to help develop a better life for those with whom
we work. This may mean that to help another
to be able to live their life more effectively we
need to modify the world around them. This
includes not only the use of rails, adaptive tech-
nology, etc. in the person’s home, but also our-
selves. This includes not only our own behav-
iour, but our values and prejudices as well.

Restrictive Practices

Whilst chaining a person to a wall in a cave
and leaving him or her on the outskirts of the
town may seem quite extreme, practices such
as these still continue in our society in much
subtler forms. So the chaining of a person to a
wall may seem barbaric, yet many people who
have disabilities in Australia still do not have
the basic rights which many people take for
granted. Examples of these include being able
to go for a walk down the road without a sup-
port person in attendance, at times being
locked in their own room for periods of time
(seclusion), being locked in their own homes
(containment), being doped to the eyeballs
with major psychotropic medications such as
Zyprexia and Risperidone (chemical restraint).
These people are the modern Gerasene
Demoniacs who have been cast onto the fringes
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MY INITIAL REACTION to reading
the passage in Mark’s Gospel on Je-
sus’ cure of the Gerasene demoniac

(Mk. 5:1-20) is how is it that another person,
family or community could treat someone in
such a manner? The man deserves compas-
sion, not to be chained up on the outskirts of
town in a cave like an animal!

Yet this is my reaction to the man from the
vantage of my armchair at the start of the
twenty first century. There is a larger story here
of what brought this man to this point where
Jesus meets and heals him. It is this larger story
which this commentary is about which will be
pieced together using my own experience as a
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In attempting to do this commentary it has
been noted over the years that this is a passage
about a man with a mental illness being healed
by Jesus. However, I would like to put forward
the proposition that the condition treated by
Jesus on this occasion is autism. I would also
like to put forward the hypothesis that this pas-
sage is about an actual incident in the ministry
of Jesus and should not just be read in terms of
the imagery portrayed (although the evangelist
has greatly embellished the story for dramatic
effect). This is a hypothesis I would now like to
expand upon more fully.

An Autistic Man

Mark relates that the man lived among the
tombs, wore shackles and would often wan-
der at night howling. The questions I would
like to ask are why is the man living amongst
the tombs? Why is he shackled? Why does he
howl like an animal? Whilst it could be ar-
gued as mentioned above that Mark is using
some vivid imagery to show that the man is
spiritually dead, I would like to argue that in

this passage Mark the Evangelist could actu-
ally be portraying an actual event from the
ministry of Jesus. This is potentially about
Jesus’ ministry to a man who is autistic.

So firstly, why is the man living in a tomb?
We do know that in the time of Jesus we know
that tombs, including Jesus’ own, were often
caves in which the body of the deceased lay af-
ter they died. Apart from sheltering the body of
the deceased from animals, a cave can also pro-
vide good shelter for a person who could not
live at home for various reasons. Even today we
hear of homeless people living in some of the
mausoleums of places like Waverley and Botany
cemeteries in Sydney. They do it simply as a
means of providing shelter for themselves from
the elements. For a family who is living in bor-
derline poverty and wanting to provide shelter
for a loved one that could not live at home due
to their behaviour, this is an effective means for
sheltering the man from the elements.

Secondly, as a worker who has worked with
people with various disabilities, including au-
tism, a person who is severely disabled by the
condition can be extremely frightening. If the
person has the capacity to make sounds, the
only sounds he/she may make may sound like
animal noises at times. There may be no speech
but simply a series of grunts which need to be
interpreted as speech for that person. This at
times can be quite loud and at night time, in
the stillness of the night, this sound can carry.

The person is also frightening to others if
he/she exhibits challenging or violent behav-
iour. This could show itself in attacking an-
other person or even self-injurious behaviour
such as banging one’s head against a wall. In
an ancient era in which modern antipsychotics
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angry by any person and the fatigue of metal
due to the elements, it is no wonder that the
bonds have been broken frequently and the
man wandered by day and night howling and
bruising himself with stones. (Mk. 5: 5)
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etc. were seen as being the result of demonic
possession and the manner in which the ill-
ness was treated was through an exorcism.1
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was crying out for help. Like a good therapist,
not wanting to create dependency, Jesus then
sends him on his way. This intervention re-
sults in the man not only being restored to san-
ity but also to being in relationship with oth-
ers as he could now live and associate with
other people. Also note that Jesus was not
afraid of the man but is able to listen to what
the man is asking for and is able deliver the
outcome which is requested.

This intervention of Jesus now gives us a
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working with people with disabilities who ex-
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should not be afraid of the person although at
times we may be wary of some of the person’s
behaviours. Secondly, we should use what is
considered best practice for working with the
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create any dependency upon the worker by the
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tervention should lead to liberation and allow
the person to be able to live freely amongst
family, friends and one’s community. Finally,
and most importantly, the man asked for Je-
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process to occur and was a willing partner in
it. In the event that a person is unable to give
consent (e.g. due to an inability to understand),
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includes not only the use of rails, adaptive tech-
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Whilst chaining a person to a wall in a cave
and leaving him or her on the outskirts of the
town may seem quite extreme, practices such
as these still continue in our society in much
subtler forms. So the chaining of a person to a
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to go for a walk down the road without a sup-
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of human society and forgotten about.
It can at times be argued that such prac-

tices are required for the benefit of the person
and those around them and strong arguments
can be mounted for continued use of such prac-
tices. However, whilst they may be required
in the short term, their use must be continu-
ally reviewed as to if it is in the person’s and
society’s best interests. This is why such prac-
tices are reviewed by tribunals such as Guardi-
anship Boards to ensure that best practices are
being used and the rights of the person with a
disability are being held.

Currently, in Australia most services oper-
ate from a human rights model which endeav-
ours to protect the rights of people with dis-
abilities in our community, a service which en-
deavours to ensure such restrictive practices
are constantly reviewed by appropriate pro-
fessionals (e.g. psychiatrists, psychologists,
occupational therapists): rights which many of
us take for granted, rights such as being able
to go to the shop to buy a soft drink—simple
pleasures in life which many people take for
granted yet which are denied to many people
with disabilities.

As a disability support worker it is my role
to help people regain their place in society.
Sometimes I am leading that person to a place
they do not want to go and the steps we take
are small. Quite often it is necessary to edu-
cate members of the public as to the humanity
of the person who is beside me, for them to
see not the demoniac but the person, and to

help others to confront their fears. At times
part of the journey is my own in confronting
my own fears for this person so that the per-
son who is journeying with me may grow. Of-
ten this process is an educative process for both
myself, the person with a disability and the
wider community. Unlike the miraculous cure
of Jesus, many of the miracles for the people
with whom I work are small miracles achieved
over many years of hard work—a miracle such
as crossing the street, being able to catch the
bus by themselves or independently being able
to communicate through the use of sign lan-
guage. These are miracles of everyday life
which cannot be achieved through ostracising
those with disabilities from society, keeping
them behind closed doors and drugging them
to keep their voices quiet.

Unfortunately, such work is very expen-
sive, time consuming and at times appears to
show very little rewards. However, if we re-
member some of the words of the song, Woman
of the Sacred Heart, ‘in our delight, in our
despair, through the smallest choices of each
day, through the cost to us, hope filled yes, the
courage lived, shows us the way.’3  For Mary,
many or the miracles she witnessed in Jesus’
life as he grew up were not big, yet they were
very important milestones for a mother. Simi-
larly, many of the milestones I witness in the
lives of those with whom I work are not big,
but for them are giant steps. It is these small
educative steps which become big steps in time
and lead to freedom.

1  Connell, Understanding Human Behaviour, p.10
2  Challenging behaviour refers to any behaviour
which restricts a person’s wellbeing, the wellbe-
ing of others or the ability to relate to others. Ex-
amples of this can include, hitting one’s head
against a wall (self-injurious behaviour), hitting
or punching other people, refusing to eat or drink
or even something as simple as refusing to shower.

Connell, James V. (1989), Understanding Human
Behaviour, New York: Holt, Rinehart & Winston, p.10

REFERENCES

NOTES
Some of these examples may not seem to require
intervention, for example the person who refuses
to shower for over a week would develop a strong
body odour and would be offensive to the people
around them thereby preventing the person from
interacting with other people.
3 James Maher. (2002), ‘Woman of the Sacred
Heart’ in the Heartvoice Album

Maher, James. (2002), ‘Woman of the Sacred
Heart’ in Heartvoice (C.D.).
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in Iraq; late-term abortion;
politics and the judiciary; and
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conscience as the basis for
engagement in a pluralist de-
mocracy. Reissue in smaller
paperback format of a work
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Catholic interviewee is a lay-
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spondence from and to Mary
MacKillop (1842-1909). This
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years of her life, with a par-
ticular focus on the foundation
of the Sisters of St Joseph of
the Sacred Heart in Aotearoa
New Zealand, and covering
MacKillop’s final years after
her stroke in 1902. The other
published volumes of corre-
spondence are Mary and
Flora: Correspondence be-

tween Mary MacKillop and
her mother (2004) and Mary
MacKillop in Challenging
Times: 1883-1899 (2006); all
are arranged and edited by
Sheila McCreanor. Foreword
by Katrina Brill, Congrega-
tional Leader, Sisters of St
Joseph, 2002-2008. Photos;
editor’s footnotes; references
and further reading. Author is
a Josephite sister. Previous
books include Sainthood in
Australia: Mary MacKillop
and the print media (2001).
Poems to the Creator;
Shelagh Goonewardene;
Devinda Theo Goone-
wardene (photographer);
Typeforce, 40 McCubbin St,
Burwood 3125; PB $15
[9780980549102]; 100pp;
175x150mm; 2008
Collection o original poems
written by the author between
December 2006 and April
2008, when she was undergo-
ing treatment for, and recov-
ering from, cancer. The 36
poems are grouped into three
sections: Love & Friendship;
Reflection & Celebration;
Worship and Praise. Book was
named ‘My Book of Christian
Significance for 2008’ by Fr
Gerard Dowling OAM. Col-
our photographs by the au-
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throughout. Foreword by
Marie Berise Nash SM; intro-
duction by author. Author was
born in Colombo, Sri Lanka,
in 1935, emigrated to Aus-
tralia in 1986, and worked as
an actor for 40 years.
Test Everything: Hold fast
to what is good; Cardinal

G e o r g e P e l l ; T e s s
L i v i n g s t o n e ( e d i t o r ) ;
C o n n o r C o u r t ,
www.connorcourt.com; HB
( s i g n e d ) $ 4 9 . 9 5
[9781921421389]; PB $34.95
[9781921421372]; 382pp;
210x150mm; 2010
Collection of 80 texts by Car-
dinal George Pell, Archbishop
of Sydney; primarily homilies
but also talks and pastoral let-
ters, ranging from 1984 to
2009 and delivered in venues
overseas as well as Australian.
The texts are arranged in eight
sections: Test Everything;
Forerunners; The One True
God; Jesus Christ, Our Re-
deemer; The Body of Christ;
Jesus’ Call to Follow; St Paul,
Missionary Trailblazer; Hold
Fast to What is Good. Each
section begins with an illustra-
tion by Brett Lethbridge, and
each text ends with a note of
the date, occasion and location
when it was first presented.
Simultaneously released in
paperback and limited edition
hardcover editions (the later
signed by the author). Fore-
word by James Francis Cardi-
nal Stafford; introductory note
by editor; 12 colour photos;
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the biography George Pell
(2002) and edited an earlier
collection of Cardinal Pell’s
texts, Be Not Afraid (2004).
She is a senior journalist and
leader writer for The Austral-
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[9781921032875]; 78pp;
215x140mm; 2008
Presentation for the general
reader of the Catholic ap-
proach to forgiveness and rec-
onciliation. The first four
chapters provide a historical
study from biblical times un-
til the present day. Chapters 5
and 6 are an overview of the
current rites and devotions,
especially the Rite of Penance.
Concluding chapter reflects
on Christian wisdom regard-
ing reconciliation and the con-
tribution this can make to the
wider community. Glossary;
guide to further reading. Au-
thor is Director of Research
for the Sydney College of Di-
vinity, and has a doctorate in
theology from the Catholic
University of America, Wash-
ington DC. Other publications
include Eucharist and Justice
(2000) and Why the Mass
Matters: A guide to praying
the Mass (2004).
With Grateful Hearts! Mary
MacKillop and the Sisters of
St Joseph in Queensland,
1870-1970; Margaret M.
McKenna RSJ; Sisters of St
Joesph of the Sacred Heart,
PO Box 1508, North Sydney
2059, www.sosj.org.au; PB
$35 [9780646529455];
378pp; 200x145mm; 2010
Detailed history of the Sisters
of St Joseph of the Sacred
Heart in Queensland from

1870 to 1970. Documents the
contribution Mary MacKillop
and the sisters of her congre-
gation made to Catholic edu-
cation in Queensland. In-
cludes an account of the strug-
gle between MacKillop and
Queensland’s first bishop,
James Quinn, which culmi-
nated in the Josephites being
asked to leave the State in
1879. Also describes the
fractioning of Mary’s relation-
ship with her friend and co-
founder of the congregation,
Fr Julian Tenison Woods.
Foreword by Sr Anne Derwin,
Congregational Leader, Sis-
ters of St Joseph. Photos; foot-
notes; bibliography; appendi-
ces; index. Author is a
Josephite sister.
Women in Purple: Women
bishops in the Australia;
Muriel Porter; John
Garratt Publishing; PB
$24.95 [9781920721688];
62pp; 235x155mm; 2008
Volume 1, Number 2 in the
Voices: Quarterly Essays in
Religion in Australia series.
Account of the struggle for
women to be ordained in the
Anglican Church in Australia,
culminating in the ordination
of two women as bishops in
2008. Endnotes. Author is a
Melbourne writer and Angli-
can laywoman who has been
a leader in the movement for
women’s ordination in the

Anglican Church. Previous
publications include Women in
the Church: The great ordina-
tion debate in Australia
(1989) and The New Puritans:
The rise of fundamentalism in
the Anglican Church (2006).
The Women in the Catholic
Church in Australia: Reflec-
tions on Woman and Man ten
years on; Kimberly Davis;
others; Australian Catholic
Social Justice Council; PB
$6.60 [9781864203349];
47pp; 215x140mm; 2010
Number 67 in the Catholic
Social Justice series. In 1999,
the Australian Catholic Bish-
ops Conference published a
report on the results of a re-
search project into the place
of women in the life of the
Catholic Church in Australia:
Woman and Man: One in
Christ Jesus. This collection
of eight brief essays consider
what has been achieved in the
ten years since the report’s
publication, and highlight
what is yet to be achieved.
Contributors are Sandie Cor-
nish, Kimberly Davis, Beth
Doherty, Kari Hatherell,
Geraldine Hawkes, Helen
Mary Peters RSM, Therese
Vassarotti, Sonia Wagner
SGS, and Tricia Walsh. Fore-
word by ACSJC chairman,
Christopher Saunders, Bishop
of Broome. Endnotes; notes
on contributors.

Kevin Mark manages the Australasian information in the Global Books in
Print database and is former religious publisher for HarperCollins Publishers.
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PREPARING TO CELEBRATE THE LITURGY
OF THE WORD

July  — October 2010

For the Sundays of Ordinary Time 14 to Ordinary Time 31 in Year C

Prepared by Michael Trainor

PART ONE: OVERVIEW OF THE READINGS

The following is a brief overview of the read-
ings of the Liturgy of the Word for major cel-
ebrations proclaimed while this issue of Com-
pass is current. It focuses on the readings for
Sundays between July and October, from the
Fourteenth to the Thirtieth First Sundays in
Ordinary Time of Year C. Please feel free to
use or adapt these reflections, with the cus-
tomary acknowledgement of source.
1. The First readings have been collated with
the theme of the Gospel in mind. While this might
lock these readings into a particular interpreta-
tion, the power of these important readings
should not be forgotten, especially as the Chris-
tian community and its homilist draws on their
unique, ancient insights always needing to be
celebrated. Two themes from these readings over
this period concern wisdom and wealth.

·During this time of the year (August—Oc-
tober), several readings are drawn from that
body of Old Testament literature called ‘Wis-
dom.’ These are found in our readings from
Ecclesiastes, the Book of Wisdom, and Sirach—
also called ‘Ecclesiasticus’. Wisdom was a cen-
tral gift for the Israelite people, and reflected
God’s wisdom and presence among them. These
readings focus on several features of God’s
wisdom reflected in creation and among human
beings: The gift of wisdom itself (OT 18), com-
munion with God (OT 19), the need for dis-
cernment (OT 22), interiority (OT 23), God’s
concern for the poor (OT 30), and the all-per-
vading nature of God’s Spirit (OT 31).

·A second insight comes from the prophetic
literature (beginning in the 8th cent BCE with

Amos, OT 19 & 26) and invites us to consider
the use of wealth and the exploitation of the
poor. This theme dovetails with appropriate
passages from Luke’s Gospel.
2. The Second Reading is drawn from the let-
ters of the New (Second) Testament. Only two
are from Paul himself. Philemon (OT 23) was
written by Paul in the mid 50s to a Christian
slave owner to welcome back his runaway slave,
Onesimus. Though Paul presumes the institu-
tion of slavery, his letter invites a way of relat-
ing based more on the Gospel and spirit of Je-
sus than social convention. Several other se-
lections for the second reading give us a feast
of passages drawn from letters written after
Paul’s death and called ‘post-Pauline.’ These
early letters from households of Jesus disciples,
though conventionally attributed to Paul, were
written by one of his disciples: Colossians dated
in the late 60s or early 70s (OT 18), reflects on
the nature of Jesus and what he offers the Chris-
tian community. There are selections from two
other post-Pauline letters. These are more ex-
plicitly about pastoral issues concerning Chris-
tian leaders and their communities: 1 Timothy
(OT 25-26) and 2 Timothy (OT 27-30) are writ-
ten to address concerns about correct teaching,
fidelity to the tradition about Jesus and minis-
try stability. These letters written towards the
end of the first century CE indicate that the
Christian community was entering a new era in
its development and was passionate about en-
gaging Paul’s Gospel for a new time unforseen
by Paul himself.
3. The Gospel readings during August-Octo-
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slave owner to welcome back his runaway slave,
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ber are taken from Luke’s Gospel, and the sec-
tion of the gospel dealing with Jesus’ journey to
Jerusalem (Lk 9-19). Luke’s gospel presumes an
urban audience of c. 85 CE. The writer is keen
that Greco-Roman Christians are able to live
authentically in their world while deepening their
union with Jesus. The journey narrative of the
gospel (Lk 9-19) provides the evangelist with an
opportunity to explore the main attitudes which
disciples need in their following of Jesus in the
journey of daily living. These attitudes are about

possessions and wealth (OT 18, 23, 25, 26, 30)
sensitivity to God’s presence (OT 19), member-
ship in Jesus’ community (OT 28), hospitality
(OT 22, 31), mercy and forgiveness (OT 24),
faith (OT 27), and confident prayerfulness (OT
29). All these discipleship themes provide a con-
temporary Christian community with ways of re-
flecting on the vitality of its own life, and cel-
ebrating various local expressions of disciple-
ship. They continue to be relevant for Australian
followers of Jesus.

     PART TWO: NOTES ON THE READINGS

July 4—Ordinary Time 14. Is 66:10-14.
God’s desire to comfort the disconsolate is tan-
gibly and powerfully expressed in this beauti-
ful hymn. Gal 6:14-18. Paul’s desire of his to-
tal union with Jesus, even in suffering. Lk 10:1-
12.17-20. Jesus sends his disciples on a diffi-
cult and, at times, unappreciated mission.
Theme—Union with Jesus. Paul exemplifies the
meaning of Christian living—union with Jesus
that permeates his whole life to the point that it
becomes a reflection of Jesus’ own life. There
are many examples of those who live this kind
of life today. These might be celebrated.
July 11—Ordinary Time 15: Dt 30:10-14.
Moses reminds the people that God’s Word
(‘Law’), is accessible, personal and interior.
Col 1:15-20. A powerful hymn to Jesus, God’s
expression of Sophia (‘Wisdom’), celebrating
his cosmic authority to reconcile all. Lk 10:25-
37. A parable that subverts the traditional and
expected patterns of preferential behavior.
Theme—Our World: From Colossians, Jesus’
presence imbues the whole universe. There-
fore the world is good. This challenges the
conventional commercial and industrial treat-
ment of our world. It also invites us to em-
brace a spirit of reconciliation.
July 18—Ordinary Time 16: Gen 18:1-10.
Abraham offers hospitality to unexpected and
unrecognised angelic visitors, and is blessed.
Col 1:24-28. The writer encourages a dispo-
sition to make God’s Word fully known, to
teach through Jesus in all wisdom and bring
others to genuine maturity. Lk 10:38-42. Luke

offers us a snapshot of ministerial tension, to
get all the work done or focus on Jesus. The
encouragement is to focus on Jesus in the midst
of life’s concerns. Theme—Hospitality. A life
of busyness and time of upheaval can leave us
diving for self-survival. The readings (First
Reading and Gospel) encourage a disposition
of hospitality practically open to others and
essentially focussed on God.
July 25—Ordinary Time 17: Gen 18:20-32.
God is revealed as compassionate, forgiving and
conversational. Col 2:6-14. The writer cel-
ebrates the communion that the baptised Chris-
tian shares with Jesus. Lk 11:1-13. This is
Luke’s insight into Jesus’ teaching on prayer.
Theme—Communion with God. Two readings
(First Reading and Gospel) invite reflection on
the centrality of prayer in our lives, as conver-
sation with a God who is open. In a NT
highpoint, Colossians presents Jesus as God’s
tangible expression in bodily form. Both themes
are important and complementary. They invite
us into communion with God through Jesus.
August 1—Ordinary Time 18: Eccl 1:2;
2:21-23. The ancient wisdom-poet asks: What
is true Wisdom after all our labouring? Col
3:1-5, 9-11. The writer encourages our focus
to be on Jesus. This brings about renewal. Lk
12:13-21. Jesus warns against a greed that
forgets about what is most important, true life.
Theme—Wisdom: We celebrate the gift of wis-
dom which God offers us, through this com-
munity and our union with Jesus. Wisdom is a
gift necessary at a time when we seem con-
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cerned with other issues of justice, peace and
well-being. What is the wisdom that this com-
munity needs today?
August 8—Ordinary Time 19: Wisdom 18:6-
9. God invites the holy people of God to be
blessed by divine wisdom. Heb 11:1-2, 8-19.
A beautiful and powerful narrative of the faith
as lived by Israel’s ancestors. Lk 12:32-48
Disciples are encouraged to be alert to God’s
coming. Theme—Being Blessed. We are
blessed by God, who walks with us in faith as
we journey through life. We are alert to God’s
presence around us which is revealed in this
community and its elders.
August 15—Assumption: : Rv 11: 19a; 12:
1-6a. 10ab. This is a tricky reading. Conven-
tionally, it has been taken as referring literally
to Mary (the ‘woman adorned with the sun’).
Rather, through theological poetry and apoca-
lyptic imagery, the seer John (not the John of
the Gospel) presents us with an image of God’s
people faithful, resolute, protected and flour-
ishing, in the image of the woman. ‘She was
pregnant and in labour’.1 Cor 15: 20-27. Jesus
is the first fruit of all who believe. Mary is also
the fruit of faith, liturgically celebrated today
in her assumption. Lk 1: 39-56. Mary, Luke’s
first and foundational disciple for Jesus’ house-
hold of disciples, greets Elizabeth who is also
pregnant, and then sums up in her song a theol-
ogy of God’s liberation. Theme—Liberation.
The Assumption is a celebration of Mary’s fi-
delity to Jesus. As Jesus’ pre-eminent and
foundational disciple, she too shares in the fruits
of his resurrection. As disciple, she reveals what
awaits us. Can we identify now signs of this
liberation or ‘assumption’ into God’s life?
August 22—Ordinary Time 21: Is 66:18-21.
God’s vision for community. Heb 12:5-7,11-
13. The writer’s encouragement and reassurance
to those who suffer. Lk 13:22-30. The unex-
pected and unpredictable membership in Jesus’
community of disciples Theme—Community:
An important moment to reflect on the mean-
ing of true religious community, to encourage
inclusion and to identify those who might be
excluded from our parish or community life.

August 29—Ordinary Time 22: Sirach 3:17-
20, 28-29. An encouragement towards living
humbly with our focus on God and others,
rather than from arrogance. Heb 12:18-19,22-
24. Acclamation of God’s nature and ourselves
as ‘citizens’ of the ‘city of the living God. Lk
14:1.7-14. A story about honour and inclusive
hospitality set in Lk’s Greco-Roman world of
social etiquette and status. Theme—Eucharis-
tic hospitality. The Gospel offers an opportu-
nity to celebrate the way the local community
is inclusive, and expresses this liturgically.
Who are those touched by this Eucharist? How
does this Eucharist touch the local community,
the nation, the world and cosmos?
September 5—Ordinary Time 23: Wis 9:13-
18. This song celebrates Wisdom, God’s gift
is revealed in the world and known by human
beings. Philemon 9-10.12-17. Paul encourages
Philemon to welcome back his runaway slave,
Onesimus, as ‘a beloved brother.’ Lk 14:25-
33. The disciple is focussed on Jesus and noth-
ing compromises this relationship. Theme—
Riches and poverty. Luke challenges a world
that sees possessions as a sign of divine bless-
ing or favour. The gospel invites us to know a
deeper wisdom celebrated in the first reading.
Can we celebrate those local heroes, perhaps
unnamed or unrecognised, who live by wis-
dom and from a sense of total commitment to
God and God’s community?
September 12—Ordinary Time 24: Ex 32:7-
11,13-14  Moses intercedes to God on behalf
of the people. 1Tim 1:12-17. Jesus reveals
God’s mercy; we live out of and reflect this same
mercy to others. Lk 15:1-32. Luke’s central
parables about mercy and forgiveness. This is
the heart of Luke’s Gospel. Though tempted,
don’t shorten the reading. The elder brother’s
conduct needs reflection. Theme—Mercy. Every
Eucharist is a celebration of forgiveness and
mercy. This gift, from God, is needed in our
world today. Mercy and forgiveness rather than
vindictiveness and enmity are encouraged.
.September 19—Ordinary Time 25: Amos
8:4-7. The prophet names unjust practices that
target the poor. 1Tim 2:1-8. The writer urges
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beings. Philemon 9-10.12-17. Paul encourages
Philemon to welcome back his runaway slave,
Onesimus, as ‘a beloved brother.’ Lk 14:25-
33. The disciple is focussed on Jesus and noth-
ing compromises this relationship. Theme—
Riches and poverty. Luke challenges a world
that sees possessions as a sign of divine bless-
ing or favour. The gospel invites us to know a
deeper wisdom celebrated in the first reading.
Can we celebrate those local heroes, perhaps
unnamed or unrecognised, who live by wis-
dom and from a sense of total commitment to
God and God’s community?
September 12—Ordinary Time 24: Ex 32:7-
11,13-14  Moses intercedes to God on behalf
of the people. 1Tim 1:12-17. Jesus reveals
God’s mercy; we live out of and reflect this same
mercy to others. Lk 15:1-32. Luke’s central
parables about mercy and forgiveness. This is
the heart of Luke’s Gospel. Though tempted,
don’t shorten the reading. The elder brother’s
conduct needs reflection. Theme—Mercy. Every
Eucharist is a celebration of forgiveness and
mercy. This gift, from God, is needed in our
world today. Mercy and forgiveness rather than
vindictiveness and enmity are encouraged.
.September 19—Ordinary Time 25: Amos
8:4-7. The prophet names unjust practices that
target the poor. 1Tim 2:1-8. The writer urges
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prayers for civic leaders and the centrality of
Jesus in the act of intercession with God. Lk
16:1-13. The steward acts to ensure that he
will always be welcomed into village life.
Acting judiciously brings acclaim to his mas-
ter and a new appraisal. Theme—Acting Justly.
The weak, poor and marginalised are victims
of exploitation in our nation. We are invited
to name those victimised and be advocates of
the exploited. This Eucharist joins us to Jesus
and the wider community of the just; we are
in communion with all who suffer.
September 26—Ordinary Time 26: Amos
6:1a,4-7 The prophet targets those who ben-
efit from the exploitation of the poor. 1Tim
6:11-16. A late first century NT summary about
Jesus’ ministry and exaltation. Lk 16:19-31.
Jesus’ challenging parable about how wealth
must be used to alleviate the needs of the poor.
Theme—Use of Wealth. In Luke’s day, a
wealthy person was a greedy person. The read-
ings encourage us not to be possessed by our
possessions but to use them for others.
October 3—Ordinary Time 27: Hab 1:2-3;
2:2-4. The prophet cries to God for deliver-
ance from violence. God offers a vision of the
possible. 2 Tim 1:6-8, 13-14. The leader is
encouraged to be a person of integrity, reflec-
tion and trust. Lk 17:5-10 The disciple is en-
couraged to be a person of faith who acts au-
thentically. Theme—Acting in Faith. In a world
of violence, the disciple is encouraged to re-
tain a perspective and trust centred on God.
Local communities abound with living exam-
ples of such contemporary disciples.
October 10—Ordinary Time 28: 2 Kings
5:14-17. A Syrian (and foreign) army-officer
obeys God’s prophet from Israel and is healed
of leprosy. He seeks to offer the prophet a gift
for his healing. 2 Tim 2:8-13. A revered early
Christian hymn about Jesus that encourages
closeness to him. Lk 17:11-19. Jesus heals
those who are excluded from community life
because of their disease. Theme—Exclusion:
The first reading and the Gospel invite a re-
flection on the power of exclusion which suf-

fering and illness brings. How does the local
Christian community seek to include those who
are excluded into its life? Who are the true
healers in our community?
October 17—Ordinary Time 29. Ex 17:8-
13. Moses’ prayer for victory is effective. 2
Tim 3:14-4:2. The minister is encouraged to
be faithful to what has been taught, to Scrip-
ture, and to the task of courageous proclama-
tion. Lk 18:1-8. An unnamed widow’s persist-
ence gains justice and response from an elite
judge. Theme—Prayer: The Eucharist is the
local church’s moment of prayer for and un-
ion with all humanity and creation. What are
the current situations and events that could be
the focus of our Eucharist celebration and in-
tercession today?
October 24—Ordinary Time 30 Sirach
35:15-17,20-22. According to the wisdom
writer, God shows deference to the poor whose
prayer ‘pierces’ the clouds. 2 Tim 4:6-8, 16-18.
The writer affirms God’s fidelity in a time of
suffering and trial. Lk 18:9-14. Jesus’ God sub-
verts the socially expectation of favour and
privilege. Theme—God listens. God responds
to our cries in times of difficulty, loneliness and
distress. God seeks to be with all who struggle.
What makes us sad? What is difficult?
October 31—Ordinary Time 31: Wis 11: 22
– 12: 2. A song about God’s wisdom, patience,
love and forgiveness for humanity. 2 Thes 1:
11 – 2: 2. The writer prays that his audience
will be faithful to their call, reveal God to oth-
ers and remain patient for God’s final coming.
Lk 19: 1-10. Zacchaeus’ conversion is a sym-
bol of the conversion needed in the potential
disciple: open to change, ready for justice, and
available to provide hospitality. Theme—Open-
ness. The second reading readies us for the fi-
nal weeks of the year as we turn our thoughts to
the many ways that God comes into our lives.
Zacchaeus in today’s Gospel expresses this
openness in action. And it surprises everyone.
Where are the surprising expressions of open-
ness to God revealed to us by others in our faith
or civic communities?

—Michael Trainor, School of Theology, Flinders University at the Adelaide College of Divinity.

Compass_2010-2_text.indd   48 8/06/2010   1:32:14 PM


